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Islam and Women
Shehzad Saleem

The stance of Islam regarding certain issues relating to women
has remained a hot subject of debate, especially in the last few
centuries. ‘The fatal point in Islam is its degradation of women’
is what Edward William Lane, the famous nineteenth century
lexicographer, once wrote. Although Islam does not support the
basic tenets of the feminist movement, it must be conceded that
this movement has served to create awareness in the educated
Muslim women regarding some of the viewpoints that are
presented to them by the clergy under the label of Islam.
A careful study of these issues would show that many
controversies regarding the stance of Islam on women have
arisen because of misunderstanding the view of Islam in this
regard. In recent times, the works of Javed Ahmad Ghamidi, a
meritorious religious scholar and president of Al-Mawrid
Institute of Islamic Sciences, have attempted to clarify the stance
of the Islamic Shari#‘ah on various issues. His research has also
been instrumental in clearing up misconceptions regarding
women. The ideas presented in this issue of the journal draw
almost entirely on his research and most of them are derived
from his article ‘Qa#nu#n-i-Mu‘a#sharat’ (The Social Shari#‘ah of
Islam).
No research is final. Being a human endeavour, it can never be
without blemishes. However, every new research needs to be
given a serious thought. We would therefore request our readers
to critically evaluate the ideas presented and weigh the
arguments that are proffered in the light of reason and revelation.
______________

Feature Article

Islam and Women:
Misconceptions and Misperceptions
Shehzad Saleem

There exist a number of misconceptions regarding the stance of
Islam on women. In this essay, an attempt, based on the views of
Javed Ahmad Ghamidi, has been made to dispel some common
misconceptions about Islam and women and to answer some
nagging questions in this regard.
Before these misconceptions and misperceptions are discussed,
it seems essential that some space be devoted to an age old
question regarding women: What exactly is their role in the
society? Many religious scholars argue that women should be
confined to their homes and they should stick to serving the
needs of their husbands and rearing the next generation.
Modernists argue that women are seen to be simply wasting
themselves in a typical eastern society. They have nothing to do
except indulging in gossip and meaningless household problems.
The majority have virtually killed their mental abilities and
intellectual prowess. When we talk of boys, we discuss their
careers; but when we talk of girls, we discuss their marriage.
In this regard, it needs to be appreciated that the role of women
in the society can be understood if the following aspects are kept
in consideration:
1. The Shari#‘ah revealed by the Almighty is very brief and
succinct. The thesis is that human intellect can itself discover the
way out in most affairs. It is only at the crossroads where it is
bound to falter that Islam interferes to guide it. In the sphere of
gender and social interaction too – the sphere which one comes
across so often – only certain guiding points have been given. In
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this regard, as far as the Shari#‘ah is concerned, broadly speaking,
Islam has given principle guidelines in matters such as the
formation and dissolution of a family; its organization under a
head; the dress code and behavioral conduct in social contact.
2. While stating this Shari#‘ah, there is a directive which the
Qur’a#n gives in this regard in its lofty style, the brevity of which
touches sublimity. It says:

ﻢ ﺣﻜِﻴ ﺰ ﻋﺰِﻳ ﺍﻟﻠﱠﻪﺟ ﹲﺔ ﻭ ﺭ ﺩ ﻦ ﻴ ِﻬﻋﹶﻠ ﺎ ِﻝﺮﺟ ﻭﻟِﻠ ﻑ
ِ ﻭﻌﺮ ﻤ ﻦ ﺑِﺎﹾﻟ ﻴ ِﻬﻋﹶﻠ ﻦ ِﻣﹾﺜﻞﹸ ﺍﱠﻟﺬِﻱ ﻭﹶﻟﻬ
(٢٢٨: ٢)
And just as according to [society’s] norms these women have
obligations [towards their husbands], they also have rights,
although men [as husbands] have a status above women.
(2:228)
This divine directive – a mere few words – covers a world of
wisdom and sagacity. Evidently, it ends once and for all the
debate regarding the role of women. What is implied is very
clear: it is the sound conventions and traditions of a society
which govern the responsibilities and rights of women. In other
words, it is the collective conscience of a society that determines
them. Also, since the conventions and customs of different
societies can be different, these rights and responsibilities can be
different in different societies. Who should raise children and
look after them, who should cook the food, who should clean the
house are all matters in which we must look towards traditions
and customs of a society. If they do not contradict the Shari#‘ah
and are also not against the universal norms of sense and reason,
they should be adhered to.
3. Consequently, women have before them a whole arena of
activities. They can do everything which is not against the
healthy conventions of their society. They should educate
themselves as far as they can and contribute positively in the
society through their intellect, talent and ability. Earning for
themselves is certainly not prohibited. They can pursue careers
just as men can. However, as pointed out, they should always
give due respect to the precepts of the Shari#‘ah.
We now turn to the general misconceptions and some nagging
questions that have arisen regarding Islam and women.
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1. The Testimony of Women1

Since the Qur’a#n has in no way bound the Muslims to adopt a
particular method in proving a crime, it is absolutely certain that a
crime stands proven in Islamic law just as it is in accordance with
the universally acceptable methods of legal ethics endorsed by
sense and reason. Consequently, if circumstantial evidence,
medical check-ups, post mortem reports, finger prints, testimony
of witnesses, confession of criminals, oaths and various other
methods are employed to ascertain a crime, then this would be
perfectly acceptable by Islamic law.
It is to this fact that the following words of the Prophet (sws)
allude to:

(١٢٦١  ﺭﻗﻢ:ﻴ ِﻪ )ﺗﺮﻣﺬﻯﻋﹶﻠ ﻰﺪﻋ ﻤ ﻋﻠﹶﻰ ﺍﹾﻟ ﻴ ِﻤﲔﺍﹾﻟﺪﻋِﻲ ﻭ ﻤ ﻋﻠﹶﻰ ﺍﹾﻟ ﻨﺔﹸﻴﺒﺍﹾﻟ
To substantiate a crime is the claimant’s responsibility, and
the person who refutes it will have to swear an oath.
(Tirmadhi#: No. 1261)
In the words of Ibn Qayyim:2

ﺍﻟﺒﻴﻨﺔ ﰲ ﻛﻼﻡ ﺍﷲ ﻭ ﺭﺳﻮﻟﻪ ﻭ ﻛﻼﻡ ﺍﻟﺼﺤﺎﺑﺔ ﺍﺳﻢ ﻟﻜﻞ ﻣﺎ ﻳﺒﲔ ﺍﳊﻖ ﻓﻬﻲ ﺍﻋﻢ ﻣﻦ
ﺍﻟﺒﻴﻨﺔ ﰲ ﺍﺻﻄﻼﺡ ﺍﻟﻔﻘﻬﺎﺀ ﺣﻴﺚ ﺧﺼﻮﻫﺎ ﺑﺎﻟﺸﺎﻫﺪﻳﻦ ﺃﻭ ﺍﻟﺸﺎﻫﺪ ﻭﺍﻟﻴﻤﲔ
The word ‘Bayyinah’ in the language of the Qur’a#n, of the
Prophet (sws) and of his Companions (rta) is the name of
everything by which the truth becomes evident. Hence
contrary to its connotations in the terminology of the jurists, it
has a wider meaning because they only use it for two
witnesses or an oath and a witness.
However, there are two exceptions to this:
Firstly, if a person accuses a chaste and righteous man or
woman having a sound reputation of fornication. In this case, the
1. This part has been translated and adapted from Ghamidi’s ‘Burha#n’.
2. Ibn Qayyim, I‘la#mu’l-Muwwaqi‘i#n, 1st ed., vol. 1, (Beirut: Da#ru’lJayl, 1973), p. 90
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Qur’a#n stresses that the accuser shall have to produce four eyewitnesses. Anything less than this will not prove his accusation.
Circumstantial evidence or medical examination in this case are
absolutely of no importance. If a person is of lewd character,
such things have a very important role, but if he has a morally
sound reputation, Islam wants that even if he has faltered, his
crime should be concealed and he should not be disgraced in the
society. Consequently, in this case, it wants four eye-witnesses to
testify and if the accuser fails to produce them, it regards him as
guilty of Qadhf. The Qur’a#n says:

ﺪ ﹰﺓ ﺟ ﹾﻠ ﲔ
 ﺎِﻧﻢ ﹶﺛﻤ ﻫ ﻭﺟِﻠﺪ ﺍ َﺀ ﻓﹶﺎﻬﺪ ﺷ ﻌ ِﺔ ﺑﺭ ﻮﺍ ِﺑﹶﺄﻳ ﹾﺄﺗ ﻢ  ﹶﻟﺕ ﹸﺛﻢ
ِ ﺎﺼﻨ
ﺤ
 ﻤ ﻮ ﹶﻥ ﺍﹾﻟﺮﻣ ﻳ ﻦ ﺍﱠﻟﺬِﻳﻭ
ﻚ
 ﻌ ِﺪ ﹶﺫِﻟ ﺑ ﻦ ﻮﺍ ِﻣﺎﺑﻦ ﺗ ﻢ ﺍﹾﻟﻔﹶﺎ ِﺳﻘﹸﻮ ﹶﻥ ِﺇﻟﱠﺎ ﺍﱠﻟﺬِﻳ ﻫ ﻚ
 ﻭﹶﻟِﺌ ﻭﺃﹸ ﺍﺑﺪﺩ ﹰﺓ ﹶﺃ ﺎﺷﻬ ﻢ ﻬ ﺒﻠﹸﻮﺍ ﹶﻟﺗ ﹾﻘ ﻭﻟﹶﺎ
(٥-٤: ٢٤) ﻢ ﺭﺣِﻴ ﺭ ﻪ ﹶﻏﻔﹸﻮ ﻮﺍ ﹶﻓِﺈﻥﱠ ﺍﻟﻠﱠﺻﹶﻠﺤ
 ﻭﹶﺃ
And upon those who accuse honourable women [of
fornication] and bring not four witnesses as evidence [for
their accusation], inflict eighty stripes, and never accept their
testimony in future. They indeed are transgressors. But those
who repent and mend their ways, Allah is Most-Forgiving
and Ever-Merciful. (24:4-5)
Secondly, to purge an Islamic state from prostitutes who, in
spite of being Muslims, do not give up their life of sin, the only
thing required, according to the Qur’a#n, is that four witnesses
should be called forth who are in a position to testify that a
particular woman is a prostitute. In this case, it is not necessary
at all that they be eye-witnesses. If they testify with full
responsibility that she is known as a prostitute in the society and
the court is satisfied with their testimony, then they can be given
any of the punishments fixed by the Qur’a#n for habitual
criminals. The Qur’a#n says:

ﻭﺍﺷ ِﻬﺪ ﻢ ﹶﻓِﺈ ﹾﻥ ﻨ ﹸﻜﻌ ﹰﺔ ِﻣ ﺑﺭ ﻦ ﹶﺃ ﻴ ِﻬﻋﹶﻠ ﻭﺍﺸ ِﻬﺪ
 ﺘﺳ ﻢ ﻓﹶﺎ ﺎِﺋ ﹸﻜﻦ ِﻧﺴ ﺸ ﹶﺔ ِﻣ
 ﲔ ﺍﹾﻟﻔﹶﺎ ِﺣ
 ﻳ ﹾﺄِﺗ ﺍﻟﻠﱠﺎﺗِﻲﻭ
(١٥:٤) ﺳﺒِﻴﻠﹰﺎ ﻬﻦ ﻪ ﹶﻟ ﻌ ﹶﻞ ﺍﻟﱠﻠ ﺠ
 ﻳ ﻭ ﺕ ﹶﺃ
 ﻮ ﻤ  ﺍﹾﻟﻫﻦ ﻮﻓﱠﺎ ﺘﻳ ﻰﺣﺘ ﺕ
ِ ﻮﺒﻴ ﻓِﻲ ﺍﹾﻟﻫﻦ ﺴﻜﹸﻮ
ِ ﻣ ﹶﻓﹶﺄ

And upon those of your women3 who commit fornication, call
3. ie. Muslim women who habitually commit fornication.
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in four people from among yourselves4 to testify over them; if
they testify [to their ill-ways], confine them to their homes till
death overtakes them or God formulates another way for
them. (4:15)
Barring these two exceptions, the Shari#‘ah does not in any way
bind the court to follow any prescribed procedure to ascertain a
crime. Consequently, in cases of H~udu#d punishments or in those
of evidence in any other crime, in the view of this writer, it has
been left to the discretion of the judge whether he accepts
someone as witness or not. In this regard, there is to be no
discrimination between men and women. If a woman testifies in a
clear and definite manner, her testimony cannot be turned down
simply on the basis that there is not another woman and a man to
testify alongside her. Likewise, if a man records an ambiguous and
vague statement, it cannot be accepted merely on the grounds that
he is a man. If a court is satisfied by the statements of witnesses
and by any circumstantial evidence, it has all the authority to
pronounce a case as proven and if it is not satisfied, it has all the
authority to reject it even if ten men have testified.
Except in cases where the Qur’a#n has used the words ‘’ﻣﻨﻜﻢ
(minkum: from among you) as in 4:15 above, similar is the case
with the testimony of non-Muslims: It is left to the discretion of
a judge.
Here it should remain clear that our jurists hold a different view
in this matter. Ibn Rushd has summed up the opinions of the
jurists on this issue in his celebrated treatise Bida#yatu’l-Mujtahid
in the following words:

 ﻓﺮﺟﻞ: ﻭﺍﺗﻔﻘﻮﺍ ﻋﻠﻰ ﺍﻧﻪ ﺗﺜﺒﺖ ﺍﻷﻣﻮﺍﻝ ﺑﺸﺎﻫﺪ ﻋﺪﻝ ﺫﻛﺮ ﻭ ﺍﻣﺮﺃﺗﲔ ﻟﻘﻮﻟﻪ ﺗﻌﺎﱃ
ﻭﺍﻣﺮﺃﺗﺎﻥ ﳑﻦ ﺗﺮﺿﻮﻥ ﻣﻦ ﺍﻟﺸﻬﺪﺍﺀ ﻭﺍﺧﺘﻠﻔﻮﺍ ﰲ ﻗﺒﻮﳍﻤﺎ ﰲ ﺍﳊﺪﻭﺩ ﻓﺎﻟﺬﻱ ﻋﻠﻴﻪ
ﺍﳉﻤﻬﻮﺭ ﺍﻧﻪ ﻻﺗﻘﺒﻞ ﺷﻬﺎﺩﺓ ﺍﻟﻨﺴﺎﺀ ﰲ ﺍﳊﺪﻭﺩ ﻻﻣﻊ ﺭﺟﻞ ﻭﻻ ﻣﻔﺮﺩﺍﺕ ﻭﻗﺎﻝ ﺃﻫﻞ
 ﺗﻘﺒﻞ ﺇﺫﺍ ﻛﺎﻥ ﻣﻌﻬﻦ ﺭﺟﻞ ﻭﻛﺎﻥ ﺍﻟﻨﺴﺎﺀ ﺍﻛﺜﺮ ﻣﻦ ﻭﺍﺣﺪﺓ ﰲ ﻛﻞ ﺷﻰﺀ: ﺍﻟﻈﺎﻫﺮ
 ﺗﻘﺒﻞ ﰲ ﺍﻷﻣﻮﺍﻝ ﻭﻓﻴﻤﺎ ﻋﺪﺍ ﺍﳊﺪﻭﺩ ﻣﻦ ﺃﺣﻜﺎﻡ: ﻋﻠﻰ ﻇﺎﻫﺮ ﺍﻵﻳﺔ ﻭﻗﺎﻝ ﺍﺑﻮﺣﻨﻴﻔﻪ
ﺍﻷﺑﺪﺍﻥ ﻣﺜﻞ ﺍﻟﻄﻼﻕ ﻭﺍﻟﺮﺟﻌﺔ ﻭﺍﻟﻨﻜﺎﺡ ﻭﺍﻟﻌﺘﻖ ﻭﻻ ﺗﻘﺒﻞ ﻋﻨﺪ ﻣﺎﻟﻚ ﰲ ﺣﻜﻢ ﻣﻦ
4. ie. from among the Muslims.
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ﺃﺣﻜﺎﻡ ﺍﻟﺒﺪﻥ ﻭﺍﺧﺘﻠﻒ ﺃﺻﺤﺎﺏ ﻣﺎﻟﻚ ﰲ ﻗﺒﻮﳍﻦ ﰲ ﺣﻘﻮﻕ ﺍﻷﺑﺪﺍﻥ ﺍﳌﺘﻌﻠﻘﺔ ﺑﺎﳌﺎﻝ
ﻣﺜﻞ ﺍﻟﻮﻛﺎﻻﺕ ﻭﺍﻟﻮﺻﻴﺔ ﺍﻟﱵ ﻻ ﺗﺘﻌﻠﻖ ﺍﻻ ﺑﺎﳌﺎﻝ ﻓﻘﻂ ﻓﻘﺎﻝ ﻣﺎﻟﻚ ﻭﺍﺑﻦ ﺍﻟﻘﺎﺳﻢ
 ﻻ ﻳﻘﺒﻞ:  ﻳﻘﺒﻞ ﻓﻴﻪ ﺷﺎﻫﺪ ﻭﺍﻣﺮﺃﺗﺎﻥ ﻭﻗﺎﻝ ﺃﺷﻬﺐ ﻭﺍﺑﻦ ﺍﳌﺎﺟﺸﻮﻥ: ﻭﺍﺑﻦ ﻭﻫﺐ
ﻓﻴﻪ ﺍﻻ ﺭﺟﻼﻥ ﻭﺍﻣﺎ ﺷﻬﺎﺩﺓ ﺍﻟﻨﺴﺎﺀ ﻣﻔﺮﺩﺍﺕ ﺍﻋﲎ ﺍﻟﻨﺴﺎﺀ ﺩﻭﻥ ﺍﻟﺮﺟﺎﻝ ﻓﻬﻲ ﻣﻘﺒﻮﻟﺔ
ﺎ ﻣﺜﻞ ﺍﻟﻮﻻﺩﺓﻋﻨﺪ ﺍﳉﻤﻬﻮﺭ ﰲ ﺣﻘﻮﻕ ﺍﻷﺑﺪﺍﻥ ﺍﻟﱵ ﻻ ﻳﻄﻠﻊ ﻋﻠﻴﻬﺎ ﺍﻟﺮﺟﺎﻝ ﻏﺎﻟﺒ
ﻭﺍﻻﺳﺘﻬﻼﻝ ﻭﻋﻴﻮﺏ ﺍﻟﻨﺴﺎﺀ
There is a general consensus among the jurists that in
financial transactions a case stands proven by the testimony
of a just man and two women on the basis of the verse: ‘If
two men cannot be found then one man and two women from
among those whom you deem appropriate as witnesses’.
However; in cases of H~udu#d, there is a difference of opinion
among our jurists. The majority say that in these affairs the
testimony of women is in no way acceptable whether they
testify alongside a male witness or do so alone. The Z~a#hi#ri#s
on the contrary maintain that if they are more than one and
are accompanied by a male witness, then owing to the
apparent meaning of the verse their testimony will be
acceptable in all affairs. Im#am Abu# H@ani#fah is of the opinion
that except in cases of H~udu#d and in financial transactions
their testimony is acceptable in bodily affairs like divorce,
marriage, slave-emancipation and raju#‘ [restitution of
marriage]. Im#am Ma#lik is of the view that their testimony is
not acceptable in bodily affairs. There is however a difference
of opinion among the companions of Im#am Ma#lik regarding
bodily affairs which relate to wealth like advocacy and willtestaments which do not specifically relate to wealth.
Consequently, Ash-hab and Ibn Ma#jishu#n accept two male
witnesses only in these affairs, while to Ma#lik Ibn Qa#sim and
Ibn Wahab two female and a male witness are acceptable. As
far as the matter of women as sole witnesses is concerned, the
majority accept it only in bodily affairs, about which men can
have no information in ordinary circumstances like the
physical handicaps of women and the crying of a baby at

9
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birth.5
The jurists have based their view upon the following verse of
the Qur’a#n:

ﻦ ﻤ ﺎ ِﻥ ِﻣﺮﹶﺃﺗ ﻣ ﺍ ﹲﻞ ﻭﺮﺟ ﻴ ِﻦ ﹶﻓﹶﻠﺭﺟ ﺎﻳﻜﹸﻮﻧ ﻢ ﻢ ﹶﻓِﺈ ﹾﻥ ﹶﻟ ﺎِﻟ ﹸﻜﻦ ِﺭﺟ ﻳ ِﻦ ِﻣﺪ ﺷﻬِﻴ ﻭﺍﺸ ِﻬﺪ
 ﺘﺳ ﺍﻭ
(٢٨٢:٢) ﻯﺧﺮ ﺎ ﺍﹾﻟﹸﺄﻫﻤ ﺍﺣﺪ ﺮ ِﺇ  ﹶﺬ ﱢﻛﺎ ﹶﻓﺘﻫﻤ ﺍﺣﺪ ﻀﻞﱠ ِﺇ
ِ ﺗ ﺍ ِﺀ ﹶﺃ ﹾﻥﻬﺪ ﺸ
 ﻦ ﺍﻟ ﻮ ﹶﻥ ِﻣ ﺿ
 ﺮ ﺗ
And call in two male witnesses from among your men [over
the document of loan]. And if two men cannot be found then
one man and two women from among those whom you deem
appropriate as witnesses so that if either of them gets
confused the other reminds her. (2:282)
This view of our jurists concerning the testimony of a woman
is not correct owing to the following two reasons:
Firstly, the verse has nothing to do with the bearing of witness
to an incident. It explicitly relates to testifying over a document.
It is very evident that in the second case witnesses are selected
by an external agency, while in the first case the presence of a
witness at the site of an incidence is an accidental affair. If we
have written a document or signed an agreement, then the
selection of witnesses rests upon our discretion, while in the case
of adultery, theft, robbery and other similar crimes whoever is
present at the site must be regarded as a witness. The difference
between the two cases is so pronounced that no law about one
can be deduced on the basis of the other.
Secondly, the context and style of the verse is such that it
cannot relate to law or the judicial forums of a state. It is not that
after addressing a court of law that it has been said that if such a
law suit is presented before them by a claimant, then they should
call in witnesses in this prescribed manner. On the contrary, this
verse directly addresses people who borrow and lend money
over a fixed period. It urges them that if they are involved in
such dealings, then an agreement between the two parties must
be written down, and to avoid disputes and financial losses only
witnesses who are honest, reliable and morally sound should be
5. Ibn Rushd, Bida#yatu’l-Mujtahid, 1st ed., vol. 4, (Beirut: Da#ru’lMa‘rifah, 1997), p. 311

11
appointed. At the same time their personal involvement and
occupations should be suited to fulfill this responsibility in a
befitting manner. The verse should not be taken to mean that a
law-suit will only stand proven in court if at least two men or
one man and two women bear witness to it. It is reiterated that
the verse is merely a guidance for the general masses in their
social affairs and counsels them to abide by it so that any dispute
can be avoided. It is for their own benefit and welfare that this
procedure should be undertaken.
Consequently, about all such directives the Qur’a#n says:
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(٢٨٢:٢) ﻮﺍﺎﺑﺮﺗ ﺗ ﻰ ﹶﺃﻟﱠﺎﺩﻧ ﻭﹶﺃ ﺩ ِﺓ ﺎﺸﻬ
  ﻟِﻠﻮﻡ ﻭﹶﺃ ﹾﻗ ﺪ ﺍﻟﻠﱠ ِﻪ ﻨﺴﻂﹸ ِﻋ
 ﻢ ﹶﺃ ﹾﻗ ﹶﺫِﻟﻜﹸ
This is more just in the sight of God; it ensures accuracy in
testifying and is the most appropriate way for you to
safeguard against all doubts. (2:282)
Ibn Qayyim comments on this verse in the following manner:

ﺎ ﺻﺎﺣﺐ ﺍﳌﺎﻝ ﺣﻘﻪ ﻷﰲ ﻃﺮﻳﻖ ﺍﳊﻜﻢ ﻓﻬﺬﺍ ﰲ ﺍﻟﺘﺤﻤﻞ ﻭﺍﻟﻮﺛﻴﻘﺔ ﺍﻟﱵ ﳛﻔﻆ
ﻭﻣﺎ ﳛﻜﻢ ﺑﻪ ﺍﳊﺎﻛﻢ ﻓﺎﻥ ﻫﺬﺍ ﺷﻲﺀ ﻭﻫﺬﺍ ﺷﺊ
It relates to the heavy responsibility of testifying by which an
owner of wealth protects his rights. It has no concern with the
decision of a court. The two are absolutely different from
each other.6
2. Women are less Sensible than Men

The following H~adi#th is generally presented to support the
view that women are less sensible than men:

ﻋﻦ ﺃﰊ ﺳﻌﻴﺪ ﺍﳋﺪﺭﻱ ﻗﺎﻝ ﺧﺮﺝ ﺭﺳﻮﻝ ﺍﷲ ﰲ ﺃﺿﺤﻰ ﺃﻭ ﻓﻄﺮ ﺇﱃ ﺍﳌﺼﻠﻰ
ﻓﻤﺮ ﻋﻠﻰ ﺍﻟﻨﺴﺎﺀ ﻓﻘﺎﻝ … ﻣﺎ ﺭﺃﻳﺖ ﻣﻦ ﻧﺎﻗﺼﺎﺕ ﻋﻘﻞ ﻭﺩﻳﻦ ﺃﺫﻫﺐ ﻟﻠﺐ
ﺍﻟﺮﺟﻞ ﺍﳊﺎﺯﻡ ﻣﻦ ﺇﺣﺪﺍﻛﻦ ﻗﻠﻦ ﻭﻣﺎ ﻧﻘﺼﺎﻥ ﺩﻳﻨﻨﺎ ﻭﻋﻘﻠﻨﺎ ﻳﺎ ﺭﺳﻮﻝ ﺍﷲ ﻗﺎﻝ
6. Ibn Qayyim, I‘la#mu’l-Muwwaqi‘i#n, 1st ed., vol 1, (Beirut: Da#ru’lJayl, 1973), p. 91
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ﺃﻟﻴﺲ ﺷﻬﺎﺩﺓ ﺍﳌﺮﺃﺓ ﻣﺜﻞ ﻧﺼﻒ ﺷﻬﺎﺩﺓ ﺍﻟﺮﺟﻞ ﻗﻠﻦ ﺑﻠﻰ ﻗﺎﻝ ﻓﺬﻟﻚ ﻣﻦ ﻧﻘﺼﺎﻥ
ﻋﻘﻠﻬﺎ ﺃﻟﻴﺲ ﺇﺫﺍ ﺣﺎﺿﺖ ﱂ ﺗﺼﻞ ﻭﱂ ﺗﺼﻢ ﻗﻠﻦ ﺑﻠﻰ ﻗﺎﻝ ﻓﺬﻟﻚ ﻣﻦ ﻧﻘﺼﺎﻥ
(٢٩٨ :ﺩﻳﻨﻬﺎ )ﲞﺎﺭﻯ ﺭﻗﻢ
Abu# Sa‘i#d Khudri# narrates that the Prophet (sws) while once
talking to a group of women on the occasion of Eid ul Fit@r or
Eid ul Ad@ha said: ‘… and I have seen no one more than you
rob even a resolute man of his senses in spite of being Na#qis@a#ti
‘Aql wa Di#n’. They said: ‘O Allah’s Messenger, what is this
Naqs@ in religious and worldly affairs?’ He said: ‘Is not the
evidence of a woman equal to half of a man’s’. They said:
‘Yes’. He said: ‘This is their Naqs@ in worldly affairs’. He said:
‘Is it not a fact that when they enter the period of menses they
neither pray nor fast’. They said: ‘Yes’. Whereupon he said:
‘This is the Naqs@ in religious affairs’. (Bukha#ri#, No: 298)
This misconception has arisen because of a wrong translation
of the Arabic phrase Na#qis@a#ti ‘Aql wa Di#n. The word ‘Naqs@’ has
generally been translated as ‘defective’ keeping in view the Urdu
meaning of the word. However, in Arabic, the verb ‘ﺺ
 ﻧ ﹶﻘ’
(Naqas@a#) means ‘to reduce’ and the word ‘‘( ’ﻋﻘﻞAql) here
means ‘worldly affairs’ since it is used in conjugation with the
word ‘( ’ﺩﻳﻦreligion). Keeping in view, both these aspects, the
correct translation of the above phrase, if the context is also
taken into consideration, is that women have been given a relief
and reduction in their worldly and religious affairs.
The relief in worldly responsibilities, as is mentioned in this
H~adi#th, is that women have not been dragged in certain activities
and spheres. For example, the Qur’a#n urges men to testify on
legal documents so that women are relieved of appearing in
courts and wasting their precious time on affairs which others
can handle. Only if men are not available should a society
involve women in such affairs.
The relief women have been given in religious affairs is that
they are not required to pray or fast during their monthly periods
as is mentioned in this H~adi#th.
So what must be kept in mind is the fact that the meaning of a
word does not always remain the same in two different
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languages. For example, the word ‘ﻆ ’ ﹶﻏِﻠﻴin Arabic means ‘firm’
while in Urdu it means ‘dirty’. Thus the Qur’a#n (4:21) has
referred to marriage as ‘ﻴﻈﹶﺎ( ’ﻣِﻴﺜﹶﺎﻗﹰﺎ ﹶﻏِﻠa firm agreement).
Moreover, people who think that women are less sensible than
men on the basis of this H~adi#th do not realize that the Hadith is
not merely saying that women are Na#qis@a#ti ‘Aql, it is also saying
they are Na#qis@a#ti Di#n. If Na#qis@a#ti ‘Aql means that there is some
defect in their ‘Aql (intellect), then by the same token, Na#qis@a#ti
Di#n should mean that there is also some shortcoming in the
religion they follow! This of course is absurd and as referred to
above is the result of keeping the Urdu meaning of the word in
consideration.
Islam and Women: Misconceptions and Misperceptions

3. The Diyat of Women

Diyat means a fine a murderer has to pay the family of the
murdered person in case he or she is granted pardon. It is
believed that if a lady is murdered the fine that would be given to
her relatives would be half the amount of what would have been
given in case a man had been murdered.
Consider now the verse of the Qur’a#n which mention this issue:

(١٧٨:٢) ﺎ ٍﻥﺣﺴ ﻴ ِﻪ ِﺑِﺈﺍ ٌﺀ ِﺇﹶﻟﻭﹶﺃﺩ ﻑ
ِ ﻭﻌﺮ ﻤ ﻉ ﺑِﺎﹾﻟ
 ﺎﺗﺒﻲ ٌﺀ ﻓﹶﺎ ﺷ ﻦ ﹶﺃﺧِﻴ ِﻪ  ِﻣﻲ ﹶﻟﻪ  ِﻔﻦ ﻋ ﻤ ﹶﻓ
Then for whom there has been some pardon from his brother,
[the remission] should be followed according to the Ma‘ru#f
and Diyat should be paid with goodness. (2:178)
It is evident from this verse that the Diyat should be paid
according to the Ma‘ru#f of a society. Ma‘ru#f means the customs
and conventions of a society.
In the times of the Prophet (sws), the Ma‘ru#f of the Arab
society was that the Diyat of a woman was half that of a man. So
while following the directive of the Qur’a#n regarding Diyat the
Prophet (sws) enforced the Ma‘ru#f of his society.
The Ma‘ru#f of different societies may be different and therefore
the Ma‘ru#f of each society should be followed. In other words,
Islam has not obligated us to discriminate in this matter between a
man or a woman, a slave or a free man and a Muslim or a nonMuslim. It wants us to follow the Ma‘ru#f of our society. Scholars
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have erroneously enforced the Ma‘ru#f of the Arab society of the
times of the Prophet (sws). Since then, the wheel of fortune has
revolved through fourteen more centuries and the tide of time has
sped past innumerable crests and falls. Social conditions and
cultural traditions have undergone a drastic change.
As per this Qur’a#nic directive, every society is to obey its
custom, and since in our own society no law about Diyat exists,
those at the helm of affairs of our state can re-legislate in this
regard. Ibn ‘A%bidi#n, a celebrated Hanifite scholar, writes:
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ﺍﻋﻠﻢ ﺃﻥ ﳌﺴﺎﺋﻞ ﺍﻟﻔﻘﻬﻴﺔ ﺃﻣﺎ ﺇﻥ ﺗﻜﻮﻥ ﺛﺎﺑﺘﺔ ﺑﺼﺮﻳﺢ ﺍﻟﻨﺺ ﻭﻫﻰ ﺍﻟﻔﺼﻞ ﺍﻷﻭﻝ ﻭﺍﻣﺎ
ﺘﻬﺪ ﻋﻠﻰ ﻣﺎﻛﺎﻥﺇﻥ ﺗﻜﻮﻥ ﺛﺎﺑﺘﺔ ﺑﻀﺮﺏ ﺍﺟﺘﻬﺎﺩ ﻭﺭﺃﻱ ﻭﻛﺜﲑ ﻣﻨﻬﺎ ﻣﺎ ﻳﺒﻨﻴﻪ ﺍ
ﰲ ﻋﺮﻑ ﺯﻣﺎﻧﻪ ﲝﻴﺚ ﻟﻮﻛﺎﻥ ﰲ ﺯﻣﺎﻥ ﺍﻟﻌﺮﻑ ﺍﳊﺎﺩﺙ ﻟﻘﺎﻝ ﲞﻼﻑ ﻣﺎ ﻗﺎﻟﻪ
ﺃﻭﻻ ﻭﳍﺬﺍ ﻗﺎﻟﻮﺍ ﰲ ﺷﺮﻭﻁ ﺍﻻﺟﺘﻬﺎﺩ ﺍﻧﻪ ﻻﺑﺪ ﻓﻴﻪ ﻣﻦ ﻣﻌﺮﻓﺔ ﻋﺎﺩﺍﺕ ﺍﻟﻨﺎﺱ
ﻓﻜﺜﲑ ﻣﻦ ﺍﻷﺣﻜﺎﻡ ﲣﺘﻠﻒ ﺑﺎﺧﺘﻼﻑ ﺍﻟﺰﻣﺎﻥ ﻟﺘﻐﲑ ﻋﺮﻑ ﺃﻫﻠﻪ ﺃﻭ ﳊﺪﻭﺙ
ﺿﺮﻭﺭﺓ ﺃﻭ ﻓﺴﺎﺩ ﺃﻫﻞ ﺍﻟﺰﻣﺎﻥ ﲝﻴﺚ ﻟﻮﺑﻘﻰ ﺍﳊﻜﻢ ﻋﻠﻰ ﻣﺎﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻭﻻ ﻟﻠﺰﻡ
ﻣﻨﻪ ﺍﳌﺸﻘﺔ ﻭﺍﻟﻀﺮﺭ ﺑﺎﻟﻨﺎﺱ ﻭﳋﺎﻟﻒ ﻗﻮﺍﻋﺪ ﺍﻟﺸﺮﻳﻌﺔ ﺍﳌﺒﻨﻴﺔ ﻋﻠﻰ ﺍﻟﺘﺨﻔﻴﻒ
ﻭﺍﻟﺘﻴﺴﲑ ﻭﺩﻓﻊ ﺍﻟﻀﺮﺭ ﻭﺍﻟﻔﺴﺎﺩ
It should be noted that juristic issues either stand proven by a
categorical injunction which is the first type, or stand proven
by Ijtiha#d and opinion [which is the second type]. Most issues
of the second category are based by the Mujtahids upon the
customs and traditions of a particular period in such a way that
if they would have been present in this age which has a certain
custom and tradition, they would have given a different
opinion. Hence, about the conditions of Ijtiha#d, they also state
the condition that it is necessary to have a clear understanding
of the habits and common practices of the people because with
the change in times a lot of the directives change. This may be
due to a number of reasons. For example, a change in the
general custom, requirement of a situation or a fear of disorder
in the general condition of the people that if a directive is
continued in its original state it might create difficulties for
them or inflict a loss upon them; this would be against the
principles of the Shari#‘ah which are based upon facility,
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comfort, and prevention of damage and disorder.7
4. Women must travel with a Mah@ram

Most scholars are of the opinion that women cannot travel
alone. They must be accompanied by a Mah@ram (a relative with
whom marriage is prohibited). Therefore, in journeys such as
Hajj they do not allow women to travel alone. The following
Ah@a#di#th are the basis of their view:
It is narrated by Abu# Hurayrah:

ﻻ ﳛﻞ ﻻﻣﺮﺃﺓ ﺗﺆﻣﻦ ﺑﺎﷲ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﺗﺴﺎﻓﺮ ﻣﺴﲑﺓ ﻳﻮﻡ ﻭﻟﻴﻠﺔ ﺇﻻ ﻣﻊ ﺫﻱ
(١٣٣٩ :ﳏﺮﻡ ﻋﻠﻴﻬﺎ )ﻣﺴﻠﻢ ﺭﻗﻢ
‘It is not permissible for a woman who believes in Allah and
the Last Day to travel a distance for one day and one night
without a Mah@ram with her’. (Muslim, No: 1339)
Abu# Sa‘i#d narrates that the Prophet (sws) said:

(٨٢٧ :ﻰ ﺃﻥ ﺗﺴﺎﻓﺮ ﺍﳌﺮﺃﺓ ﻣﺴﲑﺓ ﻳﻮﻣﲔ ﺇﻻ ﻭﻣﻌﻬﺎ ﺯﻭﺟﻬﺎ ﺃﻭ ﺫﻭ ﳏﺮﻡ )ﻣﺴﻠﻢ ﺭﻗﻢ
‘A woman is not to travel a distance for two days except with
her husband or Mah@ram with her’. (Muslim, No: 827)
It needs to be appreciated that there are a number of Ah@a#di#th in
which directives have been given by the Prophet (sws) for the
well-being of the Muslims. However, if the circumstances in
which such directives have been given change, then as is the case
with all conditional directives such directives may no longer
apply in the changed circumstances.
The directives given to Muslim women about travelling belong
to the above mentioned category. To ensure a safe journey for a
woman and to protect her moral character from any scandalous
allegation in the strife ridden society of Arabia, the Prophet
(sws) bade them travel with a Mah@ram relation.
7. Ibn ‘A%bidi#n, Rasa#’il Ibn ‘Abidi#n, 1st ed., (Damascus: al-Maktbah
al-Ha#shimiyyah, 1325 AH), p. 125
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Thus, all tours and journeys etc in which the above two bases
still exist, the condition of a woman travelling with a Mah@ram
must be followed. However, with the changed circumstances of
modern times, travelling has become a lot different from what it
used to be in previous days. There are some travels in which
safety both physical as well as moral is ensured. So, in such
cases, the Mah@ram condition no longer applies. As far as the
decision as to which journeys have become safe is concerned,
the traveller must decide for herself.
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5. Women can’t become Heads of State

A vast majority of Muslim scholars believe that women cannot
become heads of state. Many of them base their view on the
following H@adi#th:

ﻋﻦ ﺃﰊ ﺑﻜﺮﺓ ﻗﺎﻝ ﻟﻘﺪ ﻧﻔﻌﲏ ﺍﷲ ﺑﻜﻠﻤﺔ ﲰﻌﺘﻬﺎ ﻣﻦ ﺭﺳﻮﻝ ﺍﷲ ﺃﻳﺎﻡ ﺍﳉﻤﻞ ﺑﻌﺪ
ﻣﺎ ﻛﺪﺕ ﺃﻥ ﺃﳊﻖ ﺑﺄﺻﺤﺎﺏ ﺍﳉﻤﻞ ﻓﺄﻗﺎﺗﻞ ﻣﻌﻬﻢ ﻗﺎﻝ ﳌﺎ ﺑﻠﻎ ﺭﺳﻮﻝ ﺍﷲ ﺃﻥ
ﺃﻫﻞ ﻓﺎﺭﺱ ﻗﺪ ﻣﻠﻜﻮﺍ ﻋﻠﻴﻬﻢ ﺑﻨﺖ ﻛﺴﺮﻯ ﻗﺎﻝ ﻟﻦ ﻳﻔﻠﺢ ﻗﻮﻡ ﻭﻟﻮﺍ ﺃﻣﺮﻫﻢ ﺍﻣﺮﺃﺓ
(٤١٦٣ :)ﲞﺎﺭﻯ ﺭﻗﻢ
Abu# Bakrah reports: Allah has given me the benefit of a word
– which I heard from the Messenger of Allah – during the
days of [the battle of] Al-Jamal, when I was about to join the
people of Al-Jamal and fight alongside them: When the
Messenger of Allah heard that the people of Persia had
appointed the daughter of Chosroes (Qisra), he said: ‘People
who appoint a woman as their leader will never succeed’.
(Bu#kha#ri#, No: 4163)
This H@adi#th suffers from the following flaws:
1. It is evident from the very text of the narrative that it was
never known until the battle of Jamal took place in 36 AH. It
was brought forward only after A%’ishah (rta) faced ‘Ali (rta) in
battle. Before that it was never heard of – which of course is
quite strange.
2. One of the narrators is ‘Awf Ibn Abi# Jami#lah about whom
scholars of Rija@l know that he used to give preference to ‘Ali#
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(rta) over ‘Uthma#n (rta) and it is also known that since A%’ishah
(rta) sided with ‘Uthma#n (rta), a group of the followers of ‘Ali#
(rta) targeted her to besmear her character. Moreover, the H@adi#th
can never be applied to the case of A%’ishah (rta) since she never
claimed to be the ruler of the Muslims.
3. It is a Ghari#b H@adi#th. In H@adi#th parlance, a narrative which
has just one narrator in any section of its chain is called
‘Ghari#b’. It makes the narrative quite weak. It is only Abu#
Bakrah who is reporting this narrative at the top of this chain.
The nature of the narrative is such that other companions too
should have reported it from the Prophet (sws) but we find none.
4. If the content of the H@adi#th is analyzed, one can easily
conclude that the Prophet (sws) could never have uttered these
words. After all, success in this world was attained by many
nations who had women rulers until the time of the Prophet
(sws) and even after him.
5. Last but not the least, this H@adi#th is against the Qur’a#n. It is
the purport of the Qur’a#n (42:38) that anyone who enjoys the
confidence of the majority is eligible to become the ruler of the
Muslims:
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(٣٨:٤٢) ﻢ ﻬ ﻨﻴﺑ ﻯﻮﺭﻢ ﺷ ﻫﻣﺮ ﻭﹶﺃ
And their system is based on their consultation. (42:38)
Nowhere does the Qur’a#n exclude women from this general
principle.
6. Men are Superior to Women

It is argued by some people that men are superior to women.
They present the following verses in support of their view:

ﻦ ﺎ ﺃﹶﻧ ﹶﻔﻘﹸﻮﺍ ِﻣﻭِﺑﻤ ﺾ
ٍ ﻌ ﺑ ﻋﻠﹶﻰ ﻢ ﻬ ﻀ
 ﻌ ﺑ ﻪ ﻀ ﹶﻞ ﺍﻟﱠﻠ
 ﺎ ﹶﻓﺎ ِﺀ ِﺑﻤﻨﺴﻋﻠﹶﻰ ﺍﻟ ﻮ ﹶﻥﺍﻣﺎ ﹸﻝ ﹶﻗﻮﺮﺟ ﺍﻟ
(٣٤:٤) ﺍِﻟﻬِﻢ ﺍﻣﻮ ﹶﺃ
Men are the guardians of women, because God has given the
one more preference over the other, and because they support
them. (4:34)
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(٢٢٨:٢) ﺟﻪ
 ﺭ ﺩ ﻦ ﻴ ِﻬﻋﹶﻠ ﺟﺎ ِﻝ ﻭ ِﻟﱢﻠﺮ
And the husbands hold a degree of superiority over them.
(2:228)
As per the Qur’a#n (see, for example, 3:195 and 4:1), men and
women as human beings are equal and deserve equal respect.
However, they have been entrusted with different responsibilities
in a family set-up which make them superior to one another in
various respects. According to the Qur’a#n (4:34), as far as a
husband is concerned one sphere of his superiority is his status
as the head of the family alluded to in 2:228 with the words
‘husbands are one degree superior to their wives’. There are
certain spheres in which women by nature – physical,
physiological as well as psychological – are superior to men and
much more suitable to do certain tasks. Thus 4:34 speaks of the
relative superiority of a husband to his wife – that too in
responsibility and status – in just one sphere and cannot be
generalized to men and women.
Two reasons have been given in 4:34 for granting the husband
this status: Firstly, because they are physically and
temperamentally more suited to this task and secondly, because
they have been entrusted with the responsibility of earning for
the family. It also needs to be appreciated in this regard that
Islam does not forbid women to earn a living. It has only
relieved them of the responsibility of earning, which lies upon
their husbands. It also needs to be understood that the verse does
not say that the one among the husband or wife who supports the
family should become the head; husbands, whether their wives
earn or not, are liable for this responsibility. A woman may earn
if she likes or if some need arises, but since she has not been
entrusted with this duty she has not been given the governing
position in the family.
Here it would be appropriate to analyze another concept which
has also contributed to the notion that men are superior to
women. As per a H@adi#th, a woman is created from the rib of man
referring to the fact that Eve was created from Adam’s rib and
thus was a secondary being. The text of the H@adi#th is:

ﻋﻦ ﺃﰊ ﻫﺮﻳﺮﺓ ﺭﺿﻲ ﺍﷲ ﻋﻨﻪ ﻗﺎﻝ ﻗﺎﻝ ﺭﺳﻮﻝ ﺍﷲ ﺍﺳﺘﻮﺻﻮﺍ ﺑﺎﻟﻨﺴﺎﺀ ﻓﺈﻥ ﺍﳌﺮﺃﺓ
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ﺧﻠﻘﺖ ﻣﻦ ﺿﻠﻊ ﻭﺇﻥ ﺃﻋﻮﺝ ﺷﻲﺀ ﰲ ﺍﻟﻀﻠﻊ ﺃﻋﻼﻩ ﻓﺈﻥ ﺫﻫﺒﺖ ﺗﻘﻴﻤﻪ ﻛﺴﺮﺗﻪ
(٣١٣٥ :ﻭﺇﻥ ﺗﺮﻛﺘﻪ ﱂ ﻳﺰﻝ ﺃﻋﻮﺝ ﻓﺎﺳﺘﻮﺻﻮﺍ ﺑﺎﻟﻨﺴﺎﺀ )ﲞﺎﺭﻯ ﺭﻗﻢ
Abu# Hurayrah reports that Allah’s Prophet said: Treat women
nicely, for a woman is created from a rib, and the most curved
portion of the rib is its upper portion; so, if you should try to
straighten it, it will break, but if you leave it as it is, it will
remain crooked. So treat women nicely. (Bukha#ri#, No: 3135)
It needs to be appreciated that according to the Qur’a#n, Eve
was not created from Adam’s rib. The first verse of Su#rah Nisa#
explicitly states that the first man and woman (Adam and Eve)
were created directly by the Almighty:

ﺎﺟﻬ ﻭ ﺯ ﺎﻨﻬﻖ ِﻣ ﺧﹶﻠ ﻭ ﺪ ٍﺓ ﺍ ِﺣﺲ ﻭ
ٍ ﻧ ﹾﻔ ﻦ ﻢ ِﻣ ﺧﹶﻠ ﹶﻘﻜﹸ ﻢ ﺍﱠﻟﺬِﻱ ﺑ ﹸﻜﺭ ﺗﻘﹸﻮﺍﺱ ﺍ
 ﺎﺎ ﺍﻟﻨﻳﻬﺎﹶﺃﻳ
ﻡ ِﺇﻥﱠ ﺎﺭﺣ ﺍﹾﻟﹶﺄﺎ َﺀﻟﹸﻮ ﹶﻥ ِﺑ ِﻪ ﻭﺘﺴﺗ ﻪ ﺍﱠﻟﺬِﻱ ﺗﻘﹸﻮﺍ ﺍﻟﻠﱠﺍﺎ ًﺀ ﻭﻭِﻧﺴ ﺍﺎﻟﹰﺎ ﹶﻛِﺜﲑﺎ ِﺭﺟﻬﻤ ﻨﺑﺚﱠ ِﻣﻭ
(١:٤) ﺎﺭﻗِﻴﺒ ﻢ ﻴ ﹸﻜﻋﹶﻠ ﻪ ﻛﹶﺎ ﹶﻥ ﺍﻟﻠﱠ
O mankind! Fear your Lord, Who created you from a single
person, created, of like species his mate, and from these two
scattered countless men and women [in this world], and fear
Allah through whom you seek mutual help and fear breaking
blood relationships. Indeed God is watching over you. (4:1)
Some people translate this verse as ‘It is he Who has created
you from a single person (Adam) and then He created from him
his wife (Eve)’. They explain this verse by saying that Eve was
created from the rib of Adam. This misleading translation has
probably arisen because of a literal translation of the Arabic
 ﻭ ﺯ ﺎﻨﻬﻖ ِﻣ ﺧﹶﻠ ﻭ ’ viz. ‘and created from him [–the initial
words ‘ﺎﺟﻬ
soul–] his wife’. Actually the word ‘ﺎﻨﻬ( ’ ِﻣfrom the soul) does not
imply that ‘Eve was made from Adam’; it rather implies that Eve
was made from the same species as Adam. A similar verse points
to this interpretation:

(٧٢:١٦) ﺎﺍﺟﺯﻭ ﻢ ﹶﺃ ﺴﻜﹸ
ِ ﻦ ﺃﹶﻧﻔﹸ ﻣ ﻌ ﹶﻞ ﹶﻟﻜﹸﻢ ﺟ ﻪ ﺍﻟﻠﹼﻭ
It is God who has made from your species your mates.
(16:72)
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A literal translation of the words ‘ﺎﺍﺟﺯﻭ ﻢ ﹶﺃ ﺴﻜﹸ
ِ ﻦ ﺃﹶﻧﻔﹸ ﻣ ﻌ ﹶﻞ ﹶﻟﻜﹸﻢ ﺟ ’ of
the above quoted verse (which are similar to ‘ﺎﺟﻬ
 ﻭ ﺯ ﺎﻨﻬﻖ ِﻣ ﺧﹶﻠ ﻭ ’)
would mean ‘it is God Who has created your mates from you’
implying that every wife is made from her husband as Eve was.
This of course is incorrect; the word anfus (plural of nafs) in this
verse means ‘genre’, ‘species’ and not ‘physical being’.
As far as the actual H~adi#th quoted above is concerned, it needs
to be appreciated that in Arabic the words ‘created from’ do not
necessarily refer to the substance of creation; they can also refer
to the nature of something. For example the Qur’a#n says: ‘Man
has been created from hastiness’ (21:37). This does not of course
mean that man’s substance is hastiness; it only refers to his
nature.
Secondly, if all the textual variants of the H@adi#th are collected
and analyzed, it becomes evident that the Prophet (sws) has
compared the nature of a woman with a rib. The comparison
subtly alludes to the fact that a woman’s nature is very delicate
and tender as well as a bit adamant. The Prophet (sws) has
advised men to treat them tactfully keeping in view this nature.
Instead of forcing them to accept a particular point of view, men
should try to convince and persuade them.
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7. Female Circumcision

It is believed by some people that like the male children,
female children must also be circumcised. They base their
opinion on the following H@adi#th:

ﺣﺪﺛﲏ ﳛﲕ ﻋﻦ ﻣﺎﻟﻚ ﻋﻦ ﺑﻦ ﺷﻬﺎﺏ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﳌﺴﻴﺐ ﺃﻥ ﻋﻤﺮ ﺑﻦ
ﺍﳋﻄﺎﺏ ﻭﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻔﺎﻥ ﻭﻋﺎﺋﺸﺔ ﺯﻭﺝ ﺍﻟﻨﱯ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺇﺫﺍ ﻣﺲ ﺍﳋﺘﺎﻥ
( ١٠٢ :ﺍﳋﺘﺎﻥ ﻓﻘﺪ ﻭﺟﺐ ﺍﻟﻐﺴﻞ )ﻣﺆﻃﹼﺎ ﺭﻗﻢ
‘Umar and ‘Uthma#n and A%’ishah, the wife of the Prophet,
used to say: ‘When the circumcised part touches the
circumcised part, the ceremonial bath becomes obligatory’.
(Mua’t@t@a#, No: 102)
This misconception has arisen because of a literal translation of
the above H@adi#th.
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If linguistic principles are given due consideration, the Arabic
word Khita#n used in the H@adi#th and translated as ‘the
circumcised part’, actually implies the male and female
reproductive organs.
In the Arabic language, there is a style called Muja#nasah which
means using similar words such that the second used word does
not do the job of conveying its original meaning but rather being
of the same genre and category as the previous one. We have
examples of such usage in the Qur’a#n also. For example a verse
says:
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(٤٠:٤٢) ﺎﻣﹾﺜﹸﻠﻬ ﻴﹶﺌ ﹲﺔﺳ ﻴﹶﺌ ٍﺔﺳ ﺍﺀﺟﺰ ﻭ
The recompense of evil is similar evil. (42:40)
Here, the word evil used second is merely for Muja#nasah ie. it
does not do convey its original meaning; it is only of the same
genre. Of course, the reward of evil is not a similar evil for the
reward is a just act which the perpetrator of evil deserves; this
act of justice cannot be called evil in the literal sense.
8. Mahr: the Price of owning a Wife

Mahr is a sum of money which a husband is required to pay to
his wife at the time of marriage or make a commitment that it
shall be paid later. It is erroneously believed by some that Mahr
(dowry) is the price of owning a wife.
In reality, the payment of Mahr has a deep symbolic
significance: Islam has entrusted the husband with the
responsibility of supporting his wife and children. It is he who
must earn to fulfill the requirements of the family. The Mahr
money is only a token of this responsibility. In other words,
when a man pays this sum, he makes a symbolic expression of
the fact that he has taken the financial responsibility of the
woman he intends taking as his wife. Consequently, it is in the
spirit of this commitment that he pay the agreed sum before he
takes home the bride.
It would not be out of place to mention that the amount of the
Mahr money, as the Qur’a#n asserts, should be fixed keeping in
view the social customs and traditions of a society :
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(٢٥:٤) ﻑ
ِ ﻭﻌﺮ ﻤ  ﺑِﺎﹾﻟﻫﻦ ﺭ ﻮ ﹸﺃﺟﻫﻦ ﻮﺁﺗﻭ
... and pay them their dowers according to the custom. (4:25)
Also, as mentioned above, it is in the fitness of things that the
amount be paid to the wife as soon as possible since it
symbolizes one of the primary responsibilities of the husband.
9. Women Outnumbering Men in Hell

The following H@adi#th is often presented to support the view
that women will outnumber men in Hell:

ﻋﻦ ﺃﰊ ﺳﻌﻴﺪ ﺍﳋﺪﺭﻱ ﻗﺎﻝ ﺧﺮﺝ ﺭﺳﻮﻝ ﺍﷲ ﰲ ﺃﺿﺤﻰ ﺃﻭ ﻓﻄﺮ ﺇﱃ ﺍﳌﺼﻠﻰ
ﻓﻤﺮ ﻋﻠﻰ ﺍﻟﻨﺴﺎﺀ ﻓﻘﺎﻝ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻨﺴﺎﺀ ﺗﺼﺪﻗﻦ ﻓﺈﱐ ﺃﺭﻳﺘﻜﻦ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﻨﺎﺭ
(٢٩٨ :ﻓﻘﻠﻦ ﻭﰈ ﻳﺎ ﺭﺳﻮﻝ ﺍﷲ ﻗﺎﻝ ﺗﻜﺜﺮﻥ ﺍﻟﻠﻌﻦ ﻭﺗﻜﻔﺮﻥ ﺍﻟﻌﺸﲑ )ﲞﺎﺭﻯ ﺭﻗﻢ
Abu# Sa‘i#d Khudri# reported: Allah’s Messenger (sws) went out
to the place of worship on the day of ‘Idu’l Ad@ha# or Fit@r and
he passed by the women and said to them: ‘O Women, give
charity for I have been shown the majority amongst you as
the inmates of Hell’. They said: ‘Allah’s Messenger,
wherefore?’ He said: ‘It is because you curse one another
very much and show ungratefulness to your husbands’.
(Bukha#ri#, No: 298)
This inference is incorrect and has arisen by not properly
appreciating a particular style of communication used in certain
Ah@a#di#th which depict dreams of the Prophet (sws). Such dreams
are a source of revelation for the Prophets of Allah and in them
they are shown certain images by the Almighty for the purpose
of educating Muslim men and women. As a principle, all such
dreams are not to be interpreted literally; they contain realities
which are depicted in symbolic form.
Symbolic representation is a very subtle and powerful way of
expression: Facts seem veiled yet for him who pauses to ponder
they are the most evident. They move a person in the manner
poetry does. They ignite in a person the spark to look behind the
apparent. They urge him to reflect and to meditate and then to
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discover and to infer. They educate him without rousing his
prejudices. The Prophets of Allah (sws) have effectively
employed this technique of communication. The words and
discourses of the Prophets Joseph (sws) and Jesus (sws) for
example are full of powerful parables and subtle symbolism. The
dream of the Prophet Joseph (sws) and the way he interpreted it
is mentioned in the Qur’a#n also. If he saw in his dream that the
sun and the moon and eleven stars were bowing before him in
prostration, he knew that these heavenly bodies symbolized
certain personalities.
The Ah@a#di#th which depict more women in Hell should also be
interpreted keeping in view this basic principle. These Ah@a#di#th do
not delineate the population of women in Hell since this would be
a literal interpretation; on the contrary, they just caution them that
there are certain deeds which they do a lot and which, therefore,
would be more instrumental in taking them to Hell; so they should
avoid them. In other words, the symbolism is causative in nature.
In the above quoted H@adi#th, the cause has been symbolized to
warn women of something which they often do.
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10. Sex with Female War Captives

Among many other misconceptions about Islam is the notion
that it gives sanction to slavery and permits its followers to
enslave prisoners of war, particularly women and establish extramarital relations with them. The fact is that Islam has not the
slightest link with slavery and concubinage. On the contrary, it
completely forbids these practices. It is quite outrageous to
associate such barbarities with a religion revealed to upgrade
humanity.
The point which needs to be appreciated and which, perhaps, is
the real cause of the misconception is that Islam had adopted a
gradual process to abolish the institution of slavery because of
the social conditions prevalent in Arabia at that time. It must be
kept in mind that slavery was an integral part of the pre-Islamic
Arab society. There were scores of slave men and women in
almost every house. This was largely due to two reasons: First,
during those times, the standard practice of dispensing with
prisoners of war was to distribute them among the army which
captured them. Second, there were extensive slave markets in
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Arabia in that period where free as well as men and women of all
ages were sold like commodities.
In these circumstances, in which slavery had become an
essential constituent of the Arab society, Islam adopted a gradual
way to eliminate it. An immediate order of prohibition would
have created immense social and economic problems. It would
have become impossible for the society to cater for the needs of
a large army of slaves, who were, otherwise, dependent on
various families. Also, the national treasury was in no position to
provide them all on a permanent basis. A large number among
them were old and incapable of supporting themselves. The only
alternative left for them, if they were instantly freed, would have
been to turn to beggary and become an economic burden on the
society. The question of slave girls and women was even more
critical, keeping in view their own low moral standards. Freeing
them, all of a sudden, would have only resulted in a tremendous
increase in brothels.
Perhaps, the reason behind this gradual eradication can be
understood better if one considers the position which interest
occupies in the economy of Pakistan today. No one can refute
Pakistan’s national economic structure is interest oriented. How
the parasite of interest has crippled the national economy is
apparent to every keen eye. However, there is no denying the
fact that without it our present economic system cannot sustain
itself. Every reasonable person will acknowledge that today if a
government wishes to rid the economy of this menace then, in
spite of its utter prohibition in Islam, it will have to adopt a
gradual methodology. During this interim period interest-based
deals will have to be tolerated and temporary laws will have to
be enacted to handle them, just as the Qur’an had given certain
provisional directives about slaves during the interim period of
their gradual eradication. An alternative economic framework
will have to be steadily incorporated in place of the existing one.
A sudden abolition, without another parallel base, will only
hasten the total collapse of the economic system, which, of
course, will be disastrous for the country.
To avert a similar disaster and to ward off a similar
catastrophe, Islam had adopted a progressive and a gradual
scheme, fourteen hundred years ago, to do away with the
inhuman institution of slavery.
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Various directives were given at various stages because of
which it gradually became possible for this evil to be eradicated
from the society. These are summarized below:8
1. In the very beginning of its revelation, the Qur’a#n regarded
emancipation of slaves as a great virtue, and urged people in a
very effective way to do so. The tremendous appeal found in the
 ( ’ﻓﹶـrelease the necks) can be well
words it adopted ‘ـﺔﺭﹶﻗﺒ ﻚ
imagined by a person who has flare for the language. It is
evident from the context of such expressions – wherever they are
found in the Qur’a#n – that it has regarded this virtue to be the
first as well as the greatest step in pleasing God.9
In a similar manner, the Prophet (sws) also urged Muslims to
liberate humanity from the yoke of slavery in the following
words: ‘Whoever liberated a Muslim slave, the Almighty in
return for every limb of that slave would shield every limb of
that person from Hell’10.
2. People were urged that until they free their slaves they should
treat them with kindness. The way their masters had total and
unchecked control on them in the age of ignorance was put to end.
They were told that slaves are human beings too, and no one should
in any way violate the rights they possess as human beings.
Abu# Hurayrah (rta) narrated from the Prophet (sws): ‘Slaves
have a right to food and clothing and he shall not be asked to
carry out an errand that is beyond him’11.
Abu# Dharr Ghaffa#ri# (rta) narrates from the Prophet (sws):
‘They are your brothers. The Almighty has made them
subservient to you. So whatever you eat, feed them with it,
whatever you wear, clothe them with it and never ask them to do
something which is beyond them and if there is such a task then
help them out with it’12.
Ibn ‘Umar (rta) narrates from the Prophet (sws): ‘Whoever
slapped a slave or beat him up should atone this sin by liberating
him’13.
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8. Translated and adapted from Ghamidi’s ‘Qa#nu#n-i-Mu‘a#sharat’
(The Social Shari#‘ah of Islam).
9. The Qur’a#n 90:30
10. Muslim, No: 1509
11. Muslim, No: 1662
12. Muslim, No: 1661
13. Muslim, No: 1657
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Abu# Mas‘u#d (rta) says: ‘Once when I was beating my slave I
heard a voice from behind me: “O Abu# Mas‘u#d you should know
that the Almighty has more power over you”. When I turned
back, I found that it was the Prophet. I immediately remarked:
“O Messenger of God, I release him for the sake of God”. The
Prophet said: “Had you not done this you would have been given
the punishment of the Fire”.’14
Ibn ‘Umar (rta) narrates that once a person came to the Prophet
(sws) and asked: ‘How many times should we forgive our
servant’. [At this], the Prophet kept quiet. He asked again and the
Prophet again kept quiet. Upon being asked the third time, he
answered: ‘Seventy times in a day’.15
3. In cases of un-intentional murder, Z@iha#r, and other similar
offences, liberating a slave was regarded as their atonement and
s@adqah16.
4. It was directed to marry off slave-men and slave-women
who were capable of marriage so that they could become
equivalent in status – both morally and socially – to other
members of the society.17
5. If a person were to marry a slave-woman of someone, great
care was exercised since this could result in a clash between
ownership and conjugal rights. However, such people were told
that if they did not have the means to marry free-women, they
could marry, with the permission of their masters, slave-women
who were Muslims and were also kept chaste. In such marriages,
they must pay their dowers so that this could bring them gradually
equal in status to free-women. The Qur’a#n says:
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ﺖ
 ﻣﹶﻠ ﹶﻜ ﺎﻦ ﻣ ﺕ ﹶﻓ ِﻤ
ِ ﺎﺆ ِﻣﻨ ﻤ ﺕ ﺍﹾﻟ
ِ ﺎﺼﻨ
ﺤ
 ﻤ ﺢ ﺍﹾﻟ ﻨ ِﻜﻮﻟﹰﺎ ﹶﺃ ﹾﻥ ﻳ ﻢ ﹶﻃ ﻨ ﹸﻜﻊ ِﻣ ﺘ ِﻄﺴ
 ﻳ ﻢ ﻦ ﹶﻟ ﻣ ﻭ
ﺾ
ٍ ﻌ ﺑ ﻦ ﻢ ِﻣ ﻜﹸﻌﻀ ﺑ ﻢ ﺎِﻧ ﹸﻜ ِﺑِﺈﳝﻋﹶﻠﻢ  ﹶﺃﺍﻟﻠﱠﻪﺕ ﻭ
ِ ﺎﺆ ِﻣﻨ ﻤ ﻢ ﺍﹾﻟ ﺎِﺗ ﹸﻜﺘﻴﻦ ﹶﻓ ﻢ ِﻣ ﻧ ﹸﻜﺎﻳﻤﹶﺃ
ﺮ ﻴﺕ ﹶﻏ
ٍ ﺎﺼﻨ
ﺤ
 ﻣ ﻑ
ِ ﻭﻌﺮ ﻤ  ﺑِﺎﹾﻟﻫﻦ ﺭ ﻮ ﹸﺃﺟﻫﻦ ﻮﺁﺗﻦ ﻭ ﻫِﻠ ِﻬ ﻦ ِﺑِﺈ ﹾﺫ ِﻥ ﺃ ﻫ ﻮﻓﹶﺎﻧ ِﻜﺤ
ﻭﹶﺃ ﹾﻥ ﻢ ﻨ ﹸﻜﺖ ِﻣ
 ﻨﻌ ﻲ ﺍﹾﻟ ﺸ
ِ ﺧ ﻦ ﻤ ﻚ ِﻟ
 ﺍ ٍﻥ … ﹶﺫِﻟﺧﺪ ﺕ ﹶﺃ
ِ ﺨﺬﹶﺍ
ِ ﺘﻣ ﻭﻟﹶﺎ ﺕ
ٍ ﺤﺎ
 ﺎِﻓﻣﺴ
14. Muslim, No: 1659
15. Abu# Da#’u#d, No: 5164
16. The Qur’a#n: 4:92, 58:85, 5:89
17. The Qur’a#n: 24:32-3
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(٢٥:٤) ﻢ ﺭﺣِﻴ ﺭ  ﹶﻏﻔﹸﻮﺍﻟﻠﱠﻪﻢ ﻭ ﺮ ﹶﻟ ﹸﻜ ﻴﺧ ﻭﺍﺼِﺒﺮ
 ﺗ
If any of you have not the means wherewith to wed free
believing women, he may wed believing girls from among those
whom you own: and Allah has full knowledge about your Faith.
You are one from another: wed them with the permission of
their owners, and give them their dowers, according to the
norms; [the only condition is that] they should be kept chaste,
neither being lustful, nor taking paramours … This permission is
for those among you who fear sin; but it is better for you that
you practice self-restraint. And Allah is Ever-Forgiving, Most
Merciful. (4:25)
6. In the heads of Zaka#h, a specific head ‘ ﺮﻗﹶـﺎﺏ ( ’ﻓِـﻰ ﺍﻟfor
[freeing] necks) was instituted so that the campaign of slave
emancipation could receive impetus from the public treasury.18
7. Fornication was regarded as an offence as a result of which
prostitution centers that were operated by people on the basis of
their slave-women were shut down automatically, and if someone
tried to go on secretly running this business, he was given
exemplary punishment.19
8. People were told that they were all slaves of Allah and so
instead of using the words ‘ـﺪﻋﺒ ’ (slave-man) and ‘ـﺔ( ’ﹶﺍﻣslavewoman), the words used should be ‘ـﻰ( ’ﹶﻓﺘboy/man) and ‘ـﺎﺓ’ ﹶﻓﺘ
(girl/woman) so that the psyche about them should change and a
change is brought about in age old concepts.20
9. A big source of the institution of slavery at the advent of the
last Prophet (sws) was the prisoners of war. The Qur’a#n rooted
this out by legislating that prisoners of war should be freed at all
costs – either by accepting ransom or as a favour by not taking any
ransom money. No other option was available to the Muslims.21
10. Finally the following directive was given:

ﺍﻴﺮﺧ ﻢ ﻢ ﻓِﻴ ِﻬ ﺘﻤ ﻋِﻠ ﻢ ِﺇ ﹾﻥ ﻫ ﻮﻢ ﹶﻓﻜﹶﺎِﺗﺒ ﻧ ﹸﻜﺎﻳﻤﺖ ﹶﺃ
 ﻣﹶﻠ ﹶﻜ ﺎﺏ ِﻣﻤ
 ﺎﻮ ﹶﻥ ﺍﹾﻟ ِﻜﺘﺘﻐﺒﻳ ﻦ ﺍﱠﻟﺬِﻳﻭ
18. The Qur’a#n, 9:60
19. See: Islamic Punishments, Monthly Renaissance, Sep2002, Da#ru’lIshra#q, Lahore
20. Muslim, No: 2249
21. The Qur’a#n, 47:4; for further details see: The Islamic Law of
Jiha#d, Monthly Renaissance, June2002, Da#ru’l-Ishra#q, Lahore
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(٣٣: ٢٤) ﻢ ﺎ ﹸﻛﺎ ِﻝ ﺍﻟﻠﱠ ِﻪ ﺍﱠﻟﺬِﻱ ﺁﺗﻦ ﻣ ﻢ ِﻣ ﻫ ﻮﺁﺗﻭ
And if any of your slaves ask for Muka#tabat, give it to them if
you know any good in them and [for this] give them out of the
wealth which Allah has given to you. (24:33)
The above quoted verse of Su#rah Nu#r mentions the directive of
‘Muka#tabat’. It is a term which means that a slave make a
contract with his master according to which he would be
required to pay a certain sum of money in a specific time period
or would carry out a specific service for his master; once he
successfully fulfills either of these two options, he would stand
liberated. In the above quoted verse, the Almighty has directed
the Muslims to necessarily accept this contract made by a slave
if he wants to make it and has the required ability to become
financially independent. It is further stated that a Muslim
government should spend money from the public treasury, which
here is called the treasury of God, in helping such slaves. It is
evident from the words of the verse that just as this right of
‘Muka#tabat’ was granted to slave-men, it was also granted to
slave-women. This, in other words, was in fact a declaration that
slaves could now be masters of their destiny and could obtain
liberation whenever they wanted.
11. Prohibition of Plucking Facial Hair

On the basis of the following H@adi#th, it is believed that women
are not allowed to pluck their facial hair:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﻳﻮﺳﻒ ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎﻥ ﻋﻦ ﻣﻨﺼﻮﺭ ﻋﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻋﻦ ﻋﻠﻘﻤﺔ ﻋﻦ
ﻋﺒﺪ ﺍﷲ ﻗﺎﻝ ﻟﻌﻦ ﺍﷲ ﺍﻟﻮﺍﴰﺎﺕ ﻭﺍﳌﻮﺗﺸﻤﺎﺕ ﻭﺍﳌﺘﻨﻤﺼﺎﺕ ﻭﺍﳌﺘﻔﻠﺠﺎﺕ ﻟﻠﺤﺴﻦ
ﺍﳌﻐﲑﺍﺕ ﺧﻠﻖ ﺍﷲ ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻣﺮﺃﺓ ﻣﻦ ﺑﲏ ﺃﺳﺪ ﻳﻘﺎﻝ ﳍﺎ ﺃﻡ ﻳﻌﻘﻮﺏ ﻓﺠﺎﺀﺕ
ﻓﻘﺎﻟﺖ ﺇﻧﻪ ﺑﻠﻐﲏ ﺃﻧﻚ ﻟﻌﻨﺖ ﻛﻴﺖ ﻭﻛﻴﺖ ﻓﻘﺎﻝ ﻭﻣﺎﱄ ﻻ ﺃﻟﻌﻦ ﻣﻦ ﻟﻌﻦ ﺭﺳﻮﻝ
ﺍﷲ ﻭﻣﻦ ﻫﻮ ﰲ ﻛﺘﺎﺏ ﺍﷲ ﻓﻘﺎﻟﺖ ﻟﻘﺪ ﻗﺮﺃﺕ ﻣﺎ ﺑﲔ ﺍﻟﻠﻮﺣﲔ ﻓﻤﺎ ﻭﺟﺪﺕ ﻓﻴﻪ
ﻣﺎ ﺗﻘﻮﻝ ﻗﺎﻝ ﻟﺌﻦ ﻛﻨﺖ ﻗﺮﺃﺗﻴﻪ ﻟﻘﺪ ﻭﺟﺪﺗﻴﻪ ﺃﻣﺎ ﻗﺮﺃﺕ ] ﻭﻣﺎ ﺁﺗﺎﻛﻢ ﺍﻟﺮﺳﻮﻝ
ﻰ ﻋﻨﻪ ﻗﺎﻟﺖ ﻓﺈﱐ ﺃﺭﻯ ﺎﻛﻢ ﻋﻨﻪ ﻓﺎﻧﺘﻬﻮﺍ [ ﻗﺎﻟﺖ ﺑﻠﻰ ﻗﺎﻝ ﻓﺈﻧﻪ ﻗﺪ ﻓﺨﺬﻭﻩ ﻭﻣﺎ
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ﺃﻫﻠﻚ ﻳﻔﻌﻠﻮﻧﻪ ﻗﺎﻝ ﻓﺎﺫﻫﱯ ﻓﺎﻧﻈﺮﻱ ﻓﺬﻫﺒﺖ ﻓﻨﻈﺮﺕ ﻓﻠﻢ ﺗﺮ ﻣﻦ ﺣﺎﺟﺘﻬﺎ ﺷﻴﺌﺎ
ﻓﻘﺎﻝ ﻟﻮ ﻛﺎﻧﺖ ﻛﺬﻟﻚ ﻣﺎ ﺟﺎﻣﻌﺘﻨﺎ
‘Abdulla#h Ibn Mas‘u#d has reported: ‘Allah curses those ladies
who practice tattooing and those who get themselves tattooed,
and those ladies who remove the hair from their eyebrows
and faces and those who make artificial spaces between their
teeth in order to look more beautiful whereby they change
Allah’s creation’. His saying reached a lady from Bani# Asad
called Ummi Ya‘qu#b who came [to ‘Abdulla#h] and said: ‘I
have come to know that you have cursed such-and-such
(ladies)?’ He replied: ‘Why should I not curse those whom
Allah’s Apostle has cursed and who are [cursed] in Allah’s
Book!’ Ummi Ya‘qu#b said: ‘I have read the whole Qur’a#n,
but I did not find in it what you say’. He said: ‘Verily, if you
have read it [i.e. the Qur’a#n], you have found it. Didn’t you
read: And whatsoever the Apostle gives you take it and
whatsoever he forbids you, you abstain (from it), (59:7)’. She
replied: ‘Yes, I did’. He said: ‘Verily, Allah’s Apostle
forbade such things’. She said: ‘But I see your wife doing
these things?’ He said: ‘Go and watch her’. She went and
watched her but could not see anything in support of her
statement. On that he said: ‘If my wife was as you thought, I
would not keep her in my company’. (Bukha#ri#, No: 4604)
One must always keep in consideration two fundamental
principles while studying and interpreting Ah@a#di#th:
Firstly, to determine, as far as possible, the context and the
background, all Ah@a#di#th on a particular subject should be
collected and then analyzed as to ascertain the overall picture
which emerges.
Secondly, they must be related to the Qur’a#n and Sunnah. This
means that they must have a base in these two primary sources of
Islam. They cannot and must not be taken independently.
Applying these principles to the above quoted H@adi#th shows
that there were a number of practices (only some of which have
been mentioned in this H@adi#th) which the Arab ladies used to
undertake which entirely changed their natural physical
appearance and some of which actually gave a false impression
of their outward looks.
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Almost all the major books of H@adi#th mention the various texts
in which these practices have been narrated. The initial part of
the H@adi#th mentioned above ‘... whereby change Allah’s
creation’ itself suggests the relationship of this H@adi#th with the
Qur’a#n: Verse 31 of Su#rah Ru#m, reads thus:
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(٣٠:٣٠) ﺨ ﹾﻠ ِﻖ ﺍﻟﻠﱠ ِﻪ
 ﺒﺪِﻳ ﹶﻞ ِﻟﺗ ﺎ ﻟﹶﺎﻴﻬﻋﹶﻠ ﺱ
 ﺎﺮ ﺍﻟﻨ ﺮ ﹶﺓ ﺍﻟﻠﱠ ِﻪ ﺍﱠﻟﺘِﻲ ﹶﻓ ﹶﻄ ِﻓ ﹾﻄ
Follow the nature upon which Allah has created mankind. It
is not proper to change this nature. (30:30)
It is in accordance with this principle mentioned in the Qur’a#n
that the Prophet (sws) forbade a number of such practices. In other
words, the nature – physical as well as spiritual – of a human
being must be preserved in the shape Allah has created.
Consequently, anything which may become a means of changing
or modifying this nature is undesirable. However, a fine
distinction exists between beautification to quench one’s aesthetic
sense and alteration, the former being a permissible thing.
These Ah@a#di#th also mention a practice called ‘Tannamus’,
which means removing the hair which extends on to the forehead
in a particular style. This again was forbidden by the Prophet
(sws). The H@adi#th you have mentioned contains this word;
however it has been erroneously translated as ‘to remove hair
from the face’.
In the light of this analysis, it is evident that removing hair
from the face is something which the Prophet (sws) never
forbade.
12. Going out without the Husband’s Permission

There is a H@adi#th which says that a lady must seek permission
from her husband for going out:

ﻋﻦ ﺑﻦ ﻋﻤﺮ ﻋﻦ ﺍﻟﻨﱯ ﺃﻥ ﺍﻣﺮﺃﺓ ﺃﺗﺘﻪ ﻓﻘﺎﻟﺖ ﻣﺎ ﺣﻖ ﺍﻟﺰﻭﺝ ﻋﻠﻰ ﺍﻣﺮﺃﺗﻪ ﻓﻘﺎﻝ
(١٤٤٩٠ :… ﻻ ﲣﺮﺝ ﻣﻦ ﺑﻴﺘﻪ ﺇﻻ ﺑﺈﺫﻧﻪ )ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﱪﻯ ﺭﻗﻢ
Ibn ‘Umar reports from the Prophet that once a lady came to
the Prophet and asked him about the rights of a husband on
his wife. He replied: … she should not leave his house
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without his permission. (Sunan Bayhaqi#, No: 14490)
It needs to be appreciated that a family by analogy is similar to
a state. All citizens of a state are expected to abide by the rules
and regulations of the country they live in. They are expected to
adopt an attitude of adjustment and harmony with the country.
This, of course, does not mean that they cannot differ with its
policies. They have the inalienable democratic right to differ and
present their differences in a befitting manner. This submission
is actually an essential requirement for discipline and order
without which anarchy may result. Similarly, in the case of a
family set up, it is essential that the person who is its head be
shown obedience. In other words, submission to authority is not
specific to the gender of the authority. Whoever is the authority,
must be submitted to. Gender does not dictate submissiveness –
it is authority which does. It is common knowledge that in
different sphere of activities people have different abilities and
justice entails that a person be made responsible according to his
or her abilities and given authority on that basis. We have been
informed by divine revelation that it is the husband who is more
suitable to be the head of the family. Owing to this relative
superiority, women are directed to submit to men not because
men are superior human beings, but because in this particular
case it is the men who have been vested with authority in
accordance with 4:34. If women had been more suitable for the
task of heading a family, men would have been similarly
directed to adopt this attitude of adjustment.
Thus Islam requires that the wife adopt an attitude of
adjustment and harmony with the husband and the husband is
required to be affectionate and accommodating as far as possible
to the needs of his wife. He must not impose any undue
restrictions on her for this will ignite the wrath of God upon him.
With regard to a wife seeking her husband’s permission before
leaving the house, the proper perspective must be understood. In
general circumstances of mutual trust, there is no need for a wife
to ask permission from her husband to go out. However, in
certain circumstances in which the husband genuinely considers
that going out might disrupt the family in any way, he has the
authority to exercise his right of stopping her and in these
circumstances, she should always ask permission to leave the
house. In this regard, the husband must remember that if he
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imposes himself without any sound and justifiable reason, he
would be crossing the bounds and invoking the displeasure of the
Almighty. His wrong behavior may even lead the wife to
abandon him for which he would be solely responsible.
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13. ‘Iddat Restrictions

It is generally held that divorced or widowed women must
spend their ‘Iddat while being permanently stationed in their
houses and wearing white clothes. Moreover, the ‘Iddat period is
generally not spent at the husband’s house.
In this regard, the following points must be clearly understood:
Firstly, the basic reason for observing this period is to ascertain
whether a lady is pregnant or not. It is to protect the lineage of
the husband that she undergoes this wait. The words ‘ ﻦ
 ﻴ ِﻬﻋﹶﻠ ﻢ ﺎ ﹶﻟ ﹸﻜﹶﻓﻤ
ﺓٍ ﻦ ِﻋﺪ ( ’ ِﻣno period of ‘Iddat have they for you which you can ask
them to complete) of Su#rah Ah@za#b clearly point to the fact that if
pregnancy is a possibility then observing the ‘Iddat is an
obligation imposed on the wife from the husband. Consequently,
if a lady is past her child bearing age or if it can be determined
through scientific means that a lady is not pregnant she will not
be required to observe the ‘Iddat. On these very grounds, the
Qur’a#n has exempted newly married women who have not gone
near their husbands from ‘Iddat:

ﻫﻦ ﻮﻤﺴ ﺗ ﺒ ِﻞ ﹶﺃ ﹾﻥﻦ ﹶﻗ  ِﻣﻫﻦ ﻮﺘﻤ ﹶﻃﱠﻠ ﹾﻘﺕ ﹸﺛﻢ
ِ ﺎﺆ ِﻣﻨ ﻤ ﻢ ﺍﹾﻟ ﺘﺤ
 ﻧ ﹶﻜ ﻮﺍ ِﺇﺫﹶﺍﻣﻨ ﻦ ﺁ ﺎ ﺍﱠﻟﺬِﻳﻳﻬﺎﹶﺃﻳ
(٤٩:٣٣) ﺎﻧﻬﻭﺘﺪﻌ ﺗ ﺪ ٍﺓ ﻦ ِﻋ ﻦ ِﻣ ﻴ ِﻬﻋﹶﻠ ﻢ ﺎ ﹶﻟ ﹸﻜﹶﻓﻤ
O you who believe! when you marry believing women, and
then divorce them before you have touched them, no period
of ‘Iddat have they for you which you can ask them to
complete. (33:49)
Secondly, during ‘Iddat neither should a wife leave her house
nor is the husband authorized to turn her out from her house.
Living together might hopefully be beneficial for both and they
might reconcile and thus save a family from breaking. The only
exception to this is that if a wife is guilty of fornication in which
case neither is it proper to demand from the husband to keep the
wife in the house nor can the benefit be attained for which this
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directive had been given.
Thirdly, as far as the restrictions of ‘Iddat are concerned, all of
them are based on protecting the lineage of the child that a
widow or a divorced lady might be carrying. She can go out for
any purpose which includes activities as austere as the H@ajj and
as light as an amusement park if she has made sure that this basic
objective is not sacrificed.
Fourthly, for a widow, the ‘Iddat has its own sanctity and she
should observe this period with solemnity and austerity. So
natural is this observance that widows are not required to be told
to dress and behave in accordance with the norms of the
circumstances that face them.
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14. Marriage with Minor Girls

There are some scholars who make the fourth verse of Su#rah
65 of Su#rah T@ala#q as basis of their opinion that Islam has
allowed marriage and its consummation with minor girls. This is
an erroneous conclusion. Marriage with minor girls is an issue
which has not been discussed by the Qur’a#n at all.
However, the referred verse has nothing to do with this issue. If
the linguistic principles of the Arabic language are taken into
consideration, the correct translation of the last part of this verse
is:

ﺍﻟﻠﱠﺎﺋِﻲ ٍﺮ ﻭﺷﻬ  ﹶﺛﻠﹶﺎﹶﺛﺔﹸ ﹶﺃﻬﻦ ﺗﻢ ﹶﻓ ِﻌﺪ ﺘﺒﺗﺭ ﻢ ِﺇ ِﻥ ﺍ ﺎِﺋ ﹸﻜﻧﺴ ﺾ ﻣِﻦ
ِ ﺤﻴ
ِ ﻤ ﻦ ﺍﹾﻟ ﻦ ِﻣ ﺴ
 ﻳِﺌ ﺍﻟﻠﱠﺎﺋِﻲﻭ
(٤:٦٥) ﻦ ﻀ
 ﺤ
ِ ﻳ ﻢ ﹶﻟ
And those of your women who have ceased menstruating and
those women whose menstrual courses have not begun in
spite of the fact that they have reached the age in which
women normally have menses, their waiting period is three
months as well. (65:4)
This translation stems from the fact that the Arabic particle used
for negation in this verse is Lamm (ْ
 )ﻟﹶﻢand not Ma# (ﺎ)ﻣ. The verse is
generally translated by disregarding this subtle difference as:

ﺍﻟﻠﱠﺎﺋِﻲ ٍﺮ ﻭﺷﻬ  ﹶﺛﻠﹶﺎﹶﺛﺔﹸ ﹶﺃﻬﻦ ﺗﻢ ﹶﻓ ِﻌﺪ ﺘﺒﺗﺭ ﻢ ِﺇ ِﻥ ﺍ ﺎِﺋ ﹸﻜﻧﺴ ﺾ ﻣِﻦ
ِ ﻤﺤِﻴ ﻦ ﺍﹾﻟ ﻦ ِﻣ ﺴ
 ﻳِﺌ ﺍﻟﻠﱠﺎﺋِﻲﻭ
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(٤:٦٥) ﻦ ﻀ
 ﺤ
ِ ﻳ ﻢ ﹶﻟ
And those of your women who have ceased menstruating and
those women whose menstrual courses have not begun, their
waiting period is three months as well. (65:4)
Consequently, it is generally construed that in this verse the
‘Iddat (waiting period) of those divorced women (girls more so) is
stated who have yet to reach the age of puberty. So the proponents
of this view infer that Islam allows marriage with minor girls.
15. Refusing Sex to the Husband

On the basis of the following H@adi#th, it is generally understood
that if a wife refuses sex to her husband she will be cursed by the
angels:

ﻋﻦ ﺃﰊ ﻫﺮﻳﺮﺓ ﺭﺿﻲ ﺍﷲ ﻋﻨﻪ ﻋﻦ ﺍﻟﻨﱯ ﻗﺎﻝ ﺇﺫﺍ ﺩﻋﺎ ﺍﻟﺮﺟﻞ ﺍﻣﺮﺃﺗﻪ ﺇﱃ ﻓﺮﺍﺷﻪ
(٣٠٦٥ : ﺭﻗﻢ, ﻓﺄﺑﺖ ﻓﺒﺎﺕ ﻏﻀﺒﺎﻥ ﻋﻠﻴﻬﺎ ﻟﻌﻨﺘﻬﺎ ﺍﳌﻼﺋﻜﺔ ﺣﱴ ﺗﺼﺒﺢ )ﲞﺎﺭﻯ
When a husband calls his wife to bed, and she refuses and [as
a result] the husband spends the night in anger, then angels
curse the wife all night till dawn. (Bukha#ri#, No: 3065)
In order to understand this H@adi#th, the following points need to
be understood:
Firstly, a husband and wife safeguard the chastity of one
another by providing one another a legitimate means of
satisfying the sexual urge. This protection of chastity is essential
for the preservation of the family unit – the very institution on
which the stability of a society hinges. Hence anything which
puts chastity in jeopardy is disliked by the Almighty.
Secondly, a man is an addressee of the directive mentioned in
this H@adi#th on an equal basis. This is evident from the directive
of Ila# mentioned in the Qur’a#n (2:226-7) in which the Arabs of
the pre-Islamic period would swear to sever sexual relationship
with their wives because of anger. Although the husbands were
prescribed a period of four months to decide the fate of their
wives by either resuming these relations or divorcing her, it is
evident from the directive that in normal circumstances a
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husband is not allowed to sever sexual relations from his wife
without a valid reason. So much so, if a person swears such an
oath, he must break it. Such relations are the right of a wife and
if a husband does not fulfill them, then he can be regarded a
criminal both in the eyes of the law and before the Almighty in
the Hereafter.
Thirdly, the basis of refusal by the husband or wife must also
be taken in consideration. If either of them is tired, sick or
simply not in the proper mood and in the appropriate frame of
mind then it does not entail any wrath of the Almighty. It is only
when a spouse starts to deliberately evade such natural needs of
the other that the attitude becomes questionable.
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16. The Right to Beat Wives

The right given by the Qur’a#n to the husbands to physically
punish their wives in certain circumstances is a thorny issue in
the modern mind. The issue needs to be understood in its true
perspective. The Qur’a#n says:

 ﹶﻓِﺈ ﹾﻥﻫﻦ ﻮﺿ ِﺮﺑ
 ﺍﺎ ِﺟ ِﻊ ﻭﻤﻀ  ﻓِﻲ ﺍﹾﻟﻫﻦ ﻭﺠﺮ
 ﻫ ﺍ ﻭﻫﻦ  ﹶﻓ ِﻌﻈﹸﻮﻫﻦ ﺯ ﻮﻧﺸ ﺎﻓﹸﻮ ﹶﻥﺗﺨ ﺍﻟﻠﱠﺎﺗِﻲﻭ
(٣٤:٤) ﺍﺎ ﹶﻛِﺒﲑﻋِﻠﻴ ﻪ ﻛﹶﺎ ﹶﻥ ﺳﺒِﻴﻠﹰﺎ ِﺇﻥﱠ ﺍﻟﻠﱠ
 ﻦ ﻴ ِﻬﻋﹶﻠ ﻮﺍﺒﻐﺗ ﻢ ﹶﻓﻠﹶﺎ ﻨﻜﹸﻌ ﹶﺃ ﹶﻃ
And as for those from whom you fear rebellion, admonish
them [first] and [next] refuse to share their beds and [even
then if they do not listen] punish them. Then if they obey you,
take no further action against them. Indeed, Allah is Exalted
and Mighty. (4:34)
The following implications of this verse need to be understood
in their proper perspective:
a. Firstly, this measure can only be resorted to when a wife
starts to challenge the authority of the husband and threatens to
disrupt the family set-up. It is in fact a last resort to protect the
institution of family from breaking up. It must not be resorted to
in anything less in severity than a rebellious attitude from the
wife. This rebellious attitude is termed as ‘ﻮﺯﻧﺸ’ (Nushu#z) by the
Qur’a#n. It has not used the word ‘disobedience’. Any difference
of opinion or altercation is not to be resolved by this procedure.
Disagreements and disputes must be settled mutually. It is only
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when the wife stands up against the authority of her husband that
this procedure be employed.
b. Before resorting to physical chastisement, the two previous
stages mentioned by the Qur’a#n (4:34) must elapse. The husband
should first of all admonish his wife and convince her to give up
her defiant behavior. He should exercise all the patience he can
muster to urge and beseech her to change her stance. If after
repeated pleas and continuous admonition over a considerable
span of time, the wife continues to persist in her rebellious
attitude, he has the authority to go on to the second stage by
avoiding marital contact with her. This detachment, it is clear, is a
form of reproof, and a very strong appeal to the wife to correct
herself. Again, this attitude should continue for a substantial
period of time so that the point is driven home. It is highly
unlikely that most wives would persist in their arrogance after
these two initial stages. In all probability, patience, forbearance,
and restraint would have conquered their hearts. However, even
after this stage, if a wife refuses to accept the authority of her
husband, the husband has the right to finally resort to gentle
physical affliction.
c. If the husband is left with no alternative but to physically
punish his wife, he must be very careful in this regard and must
not wound or injure her. He should remember that this physical
chastisement is similar to the one a mother gives to a rebellious
son or the one a teacher gives to an unruly student. He must be
aware that in case he misuses this authority in any way, he would
be held responsible before the Almighty on the Day of
Judgement. In this world also, his wife has the right to report his
behavior to the authorities who can punish him for any
misconduct in this regard.
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17. The Daughter’s Share in Inheritance

Why is the share of a daughter one half that of a son? Does this
mean that sons occupy more importance than daughters? This
issue too needs to be understood in its proper perspective.
It is a universally acknowledged fact that the extent of help and
co-operation which a person receives from his parents, children
and other similar relations has little chances of being paralleled
by any other association. Undoubtedly, the world has always
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considered the kith and kin of a deceased as the rightful
beneficiaries of the wealth he has left behind. But certain issues
in this regard have always remained unresolved; for example,
who among the kindred is nearest with respect to the benefit he
holds for the deceased? And how should the inherited shares be
ascertained on this basis? In this matter, the extent to which the
human mind has faltered and stumbled can be seen from the
frequent history these blunders have continued to make. It is not
that human endeavour in this regard has fallen prey to any lack
of application; rather it is due to certain inherent limitations of
the human mind which have made the task itself beyond its
reach. Love, hatred, prejudice and other emotions have made it
impossible for human intellect to come to grips with this
challenge. Consequently, the Almighty Himself has guided
mankind in this affair to relieve an Islamic society from the
disorders which have originated on this account:
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ﻪ ﻦ ﺍﻟﹼﻠ ِﻪ ِﺇﻥﱠ ﺍﻟﹼﻠ ﻣ ﻀ ﹰﺔ
 ﻧﻔﹾﻌﹰﺎ ﹶﻓﺮِﻳ ﻢ  ﹶﻟ ﹸﻜﺮﺏ ﻢ ﹶﺃ ﹾﻗ ﻬ ﻳﻭ ﹶﻥ ﹶﺃﺪﺭ ﺗ ﻢ ﹶﻻ ﺅ ﹸﻛ ﻭﺃﹶﺑﻨﺎ ﻢ ﺅ ﹸﻛ ﺂﺁﺑ
(١١:٤) ﺎﺣﻜِﻴﻤ ﻋﻠِﻴﻤﺎ ﻛﹶﺎ ﹶﻥ
You know not who among your children and parents are
nearest to you in benefit. This is the law of God. Indeed, God
is Wise and all-Knowing. (4:11)
It is clear from the above quoted verse that the law of
inheritance as stated in the Qur’a#n is based on the underlying
cause of ‘the benefit of kinship’, as indicated by the words
‘ﻧﻔﹾﻌﹰﺎ ﻢ ﻜ
 ﹶﻟ ﹸﺮﺏ ﻢ ﹶﺃ ﹾﻗ ﻬ ﻳﻭ ﹶﻥ ﹶﺃﺪﺭ ﺗ (’ ﹶﻻyou know not who among your children
and parents are nearest to you in benefit). Consequently, the
directive in reality does not pertain to the relatives but is related to
the underlying cause present in this relationship, which actually
entitles them to become the heirs.
Thus the basic reason why the share of a son is more than that of
a daughter is the fact that in the life of parents the son is usually
more beneficial to them than the daughter. This is so simple a fact
that it can be easily understood in societies where the institution of
family is still very strong and has deep roots. In a family system,
parents become dependent on the children as they grow old. The
ease and comfort they feel in living with a son is much more than
what they feel while living with a daughter. The simple reason is
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that a son is independent in taking decisions while a daughter,
once she gets married, is actually more dependent on her own
husband and is not so independent. The modern western mind
feels averse to this distribution because the family system is
dwindling in their society.
One thing which may be worth mentioning here is that there
may be cases even in societies having a strong family system
where a daughter may prove more beneficial to her parent(s)
than the son; similarly, there may be cases in which a daughter
may require more monetary help because of her circumstances.
This can of course be true for a son as well. In such cases, as per
the following verse there is a provision that a daughter or a son
be given more wealth through a will made in their favour:
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ﻳ ِﻦﺪ ﺍِﻟﻴﺔﹸ ِﻟ ﹾﻠﻮﺻ
ِ ﻮ ﺍ ﺍﹾﻟﻴﺮﺧ ﻙ ﺮ ﺗ ﺕ ِﺇ ﹾﻥ
 ﻮ ﻤ ﻢ ﺍﹾﻟ ﺪﻛﹸ ﺣ ﺮ ﹶﺃ ﻀ
 ﺣ ﻢ ِﺇﺫﹶﺍ ﻴ ﹸﻜﻋﹶﻠ ﺐ
 ﻛﹸِﺘ
(١٨٠: ٢) ﲔ
 ﺘ ِﻘﻋﻠﹶﻰ ﺍﹾﻟﻤ ﺎﺣﻘ ﻑ
ِ ﻭﻌﺮ ﻤ ﲔ ﺑِﺎﹾﻟ
 ﺮِﺑ ﺍﹾﻟﹶﺄ ﹾﻗﻭ
When death approaches any one of you and you are leaving
behind some wealth, it is incumbent upon you to make a will in
favour of your parents and relatives according to the
conventions [of society]. This is an obligation imposed upon
the God-fearing. (2:180)
As per another provision in Islamic law, a parent in his lifetime
can gift as much wealth as is deemed necessary to a child.
In short, the 2:1 ratio pertains to normal circumstances; in
exceptional ones there exist remedies in the Islamic law – some
of which have been explained above.
Lastly, this difference of share is among the children only since
the difference in benefit exists. On the other hand, as far as
receiving the inheritance of a child is concerned, in most cases
stipulated by Islamic law, both the mother and the father receive
an equal share (ie one sixth) because for a child the benefit from
a mother and a father is equal.
18. Polygamy

Some people are of the opinion that Islam has allowed a
Muslim to keep up to four wives at one time since keeping four
wives is a man’s essential physical and psychological need. This
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inference is not correct. In normal circumstances, a family comes
into being through wedlock between one man and one woman. A
subtle reference to this is made by the Qur’a#n (4:1) where it
alludes to the fact that when the Almighty created Adam, he
made Eve for him as his only wife. Naturally, had a man
physically needed more than one wife, the Almighty would have
created more wives for Adam instead of just one.
In this regard it should be understood that the issue of
polygamy has been mentioned in the Qur’a#n as a means to make
use of this pre-Islamic practice to solve a certain social problem
that had arisen in those times: Many men were martyred in
various battles leaving behind orphaned children. The Qur’a#n
appealed to men of that society to come forward to help these
orphaned children by marrying their mothers, since these
mothers if supported would be in the best position for their
upbringing. In other words, the view of the Qur’a#n is that people
were taking to polygamy for various reasons and they would do
a great service if they marry to solve the plight of these orphans.
The Qur’a#n says:
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ﻰﻣﹾﺜﻨ ﺎ ِﺀﻨﺴﻦ ﺍﻟ ﻢ ِﻣ ﺏ ﹶﻟ ﹸﻜ
 ﺎ ﻃﹶﺎﻮﺍ ﻣﻰ ﻓﹶﺎﻧ ِﻜﺤﺎﻣﻴﺘﺴﻄﹸﻮﺍ ﻓِﻲ ﺍﹾﻟ
ِ  ﹾﻘﻢ ﹶﺃﻟﱠﺎ ﺗ ﺘﻭِﺇ ﹾﻥ ِﺧ ﹾﻔ
ﻰﺩﻧ ﻚ ﹶﺃ
 ﻢ ﹶﺫِﻟ ﻧ ﹸﻜﺎﻳﻤﺖ ﹶﺃ
 ﻣﹶﻠ ﹶﻜ ﺎﻭ ﻣ ﺪ ﹰﺓ ﹶﺃ ﻮﺍ ِﺣ ﻌ ِﺪﻟﹸﻮﺍ ﹶﻓ ﺗ ﻢ ﹶﺃﻟﱠﺎ ﺘﻉ ﹶﻓِﺈ ﹾﻥ ِﺧ ﹾﻔ
 ﺎﺭﺑ ﻭ ﺙ
ﻭﹸﺛﻠﹶﺎ ﹶ
ﺎﻧ ﹾﻔﺴ ﻨﻪﻲ ٍﺀ ِﻣ ﺷ ﻦ ﻋ ﻢ ﻦ ﹶﻟ ﹸﻜ ﺒﺤﹶﻠ ﹰﺔ ﹶﻓِﺈ ﹾﻥ ِﻃ
 ﻦ ِﻧ ﺪﻗﹶﺎِﺗ ِﻬ ﺻ
 ﺎ َﺀﻨﺴﻮﺍ ﺍﻟﺁﺗﻮﻟﹸﻮﺍ ﻭﺗﻌ ﹶﺃﻟﱠﺎ
(٤-٣ :٤) ﻣﺮِﻳﺌﹰﺎ ﻫﻨِﻴﺌﹰﺎ ﻩ ﹶﻓ ﹸﻜﻠﹸﻮ
And if you fear that you shall not be able to deal justly with
the orphans, marry [their mothers] that are lawful to you, two
two, three three, four four; but if you fear that you shall not
be able to deal justly [with them], then only one, or those
which your right hands possess. That will be more suitable to
prevent you from doing injustice. And give these women
their dowers also the way dowers are given; but if they, of
their own good pleasure, remit any part of it to you, take it
and consume it gladly. (4:3-4)
It needs to be appreciated that it was basically social,
psychological, political and cultural needs from which arose the
need for polygamy. Such needs existed in various societies to
different extents. To cater for these very needs the Almighty
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never forbade this practice in the Shari#‘ah He gave in various
periods of time. Here, in these verses, Muslims are directed to
make use of this practice to solve a social problem that had
arisen in the time of the Prophet (sws).
The next thing that a person should know is that as per the
Qur’a#n if a person cannot maintain justice between his wives in
this regard he should not marry more than one even for a purpose
as noble as supporting the orphans. One can be more attached to
one wife than the others. This is but natural and to demand
justice in this matter is injustice itself. What is required from the
husband as verse 4:3 points out is that as far as the rights of the
wives are concerned, he must always deal fairly and equally
among them. The Qur’a#n has further clarified this issue in the
following words:
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ﺎﻭﻫﺘ ﹶﺬﺭﻴ ِﻞ ﹶﻓﻤ ﺗﻤِﻴﻠﹸﻮﺍ ﹸﻛ ﱠﻞ ﺍﹾﻟ ﻢ ﹶﻓﻠﹶﺎ ﺘﺻ
 ﺮ ﺣ ﻮ ﻭﹶﻟ ﺎ ِﺀﻨﺴﻦ ﺍﻟ ﻴﺑ ﻌ ِﺪﻟﹸﻮﺍ ﺗ ﻮﺍ ﹶﺃ ﹾﻥﺘﻄِﻴﻌﺴ
 ﺗ ﻦ ﻭﹶﻟ
ﻪ ﻐ ِﻦ ﺍﻟﱠﻠ ﺮﻗﹶﺎ ﻳ ﺘ ﹶﻔﻳ ﻭِﺇ ﹾﻥ ﺎﺭﺣِﻴﻤ ﺍﻪ ﻛﹶﺎ ﹶﻥ ﹶﻏﻔﹸﻮﺭ ﺘﻘﹸﻮﺍ ﹶﻓِﺈﻥﱠ ﺍﻟﻠﱠﺗﻭ ﻮﺍﺼِﻠﺤ
 ﻭِﺇ ﹾﻥ ﺗ ﻌﻠﱠ ﹶﻘ ِﺔ ﻛﹶﺎﹾﻟﻤ
(١٣٠-١٢٩ :٤) ﺎﺣﻜِﻴﻤ ﺎﺍ ِﺳﻌﻪ ﻭ ﻭﻛﹶﺎ ﹶﻥ ﺍﻟﱠﻠ ﻌِﺘ ِﻪ ﺳ ﻦ ﺎ ِﻣﹸﻛﻠ
And even if it is your ardent desire, you will never be able to
be totally just between women; [so it is enough] if you do not
completely incline yourself to a woman altogether, so as to
leave the other aside. And if you come to a friendly
understanding, and fear Allah; Allah is Oft-Forgiving, Most
Merciful. But if they disagree and [eventually] must part,
Allah will provide abundance for each from His bounty. He is
Bountiful and Wise. (4:129-130)
There is another issue here that needs clarification since
women often ask the reason for forbidding them to marry more
than one husband. In this regard it needs to be understood that if
a family is to come into being not only should there be only one
head but also one person should not be placed under the
command of multiple heads otherwise, great anarchy would
result. So, just as a state cannot have more than one ruler, a
family cannot have more than one head. Since, in the family setup envisaged by Islam, husbands are to head the family, if a wife
has multiple husbands, she would be placed under the authority
of many husbands at the same time.
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19. Marriage with the People of the Book

It is generally understood that Islam unconditionally allows
Muslim men to marry Jewish and Christian women. However,
the placement and context of the Qur’a#nic verse which permits
such marriages show that it is desirable that certain conditions be
met if such a marriage is to take place. Needless to say, the
Qur’a#n has been revealed as a coherent Book. It is not a
disjointed collection of verses as is generally believed. There is
profound structural and thematic coherence in it. Each verse has
a definite context and until and unless this context is carefully
kept in consideration, the true implications of a verse can usually
not be ascertained. Disregarding the context of a verse often
leads to serious misinterpretations which distort the stance of the
Qur’a#n. It is therefore of paramount importance that each verse
be interpreted in the light of its context.
Consider now the context of the related verse. The following
verse immediately precedes it:

ﺖ
 ﻤ ﹾﻠ ﻡ ﹶﺃ ﹾﻛ ﻮ ﻴﻮ ِﻥ ﺍﹾﻟ ﺸ
 ﺧ ﺍﻢ ﻭ ﻫ ﻮ ﺸ
ﺨ
 ﺗ ﻼ
ﻢ ﹶﻓ ﹶ ﻭﹾﺍ ﻣِﻦ ﺩِﻳِﻨ ﹸﻜﻦ ﹶﻛ ﹶﻔﺮ ﺲ ﺍﱠﻟﺬِﻳ
 ﻳِﺌ ﻡ ﻮ ﻴﺍﹾﻟ
(٣ :٥) ﺎﻡ ﺩِﻳﻨ ﻼ
ﺳ ﹶ  ﺍ ِﻹﺖ ﹶﻟﻜﹸﻢ
 ﺭﺿِﻴ ﻭ ﻤﺘِﻲ ﻌ ﻢ ِﻧ ﻴ ﹸﻜﻋﹶﻠ ﻤﺖ ﻤ ﺗﻭﹶﺃ ﻢ ﻨ ﹸﻜﻢ ﺩِﻳ ﹶﻟ ﹸﻜ
This day the disbelievers have abandoned all hope of
vanquishing your religion. Have no fear of them: fear Me.
This day I have completed your religion for you and
completed My favour upon you and have chosen for you
Islam as your religion. (5:3)
Consider next, the verse under consideration:

ﻢ ﻬ ﻢ ِﺣﻞﱡ ﱠﻟ ﻣ ﹸﻜ ﺎﻭ ﹶﻃﻌ ﻢ ﺏ ِﺣ ﱞﻞ ﱠﻟ ﹸﻜ
 ﺎﻮﹾﺍ ﺍﹾﻟ ِﻜﺘﻦ ﺃﹸﻭﺗ ﻡ ﺍﱠﻟﺬِﻳ ﺎﻭ ﹶﻃﻌ ﺕ
 ﺎﻴﺒﻢ ﺍﻟ ﱠﻄ ﻡ ﺃﹸ ِﺣﻞﱠ ﹶﻟ ﹸﻜ ﻮ ﻴﺍﹾﻟ
ﻢ ِﺇﺫﹶﺍ ﺒِﻠ ﹸﻜﺏ ﻣِﻦ ﹶﻗ
 ﺎﻮﹾﺍ ﺍﹾﻟ ِﻜﺘﻦ ﺃﹸﻭﺗ ﻦ ﺍﱠﻟﺬِﻳ ﺕ ِﻣ
 ﺎﺼﻨ
ﺤ
 ﻤ ﺍﹾﻟﺕ ﻭ
ِ ﺎﺆ ِﻣﻨ ﻤ ﻦ ﺍﹾﻟ ﺕ ِﻣ
 ﺎﺼﻨ
ﺤ
 ﻤ ﺍﹾﻟﻭ
(٦ :٥) ﺍ ٍﻥﺧﺪ ﺨﺬِﻱ ﹶﺃ
ِ ﺘﻣ ﻭ ﹶﻻ ﲔ
ﺤ
ِ ﺎِﻓﻣﺴ ﺮ ﻴﲔ ﹶﻏ
 ﺼِﻨ
ِﺤ
  ﻣﻫﻦ ﺭ ﻮﻦ ﹸﺃﺟ ﻫ ﻮﺘﻤﻴﺗﺁ
This day all things good and pure are made lawful to you.
The food of the People of the Book is lawful to you, and
yours to them. Lawful to you are the chaste among the
believing women and the chaste women among the People of
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the Book, provided that you give them their dowries and
desire chastity neither committing fornication nor taking them
as mistresses. (5:6)
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It is clear from the above mentioned verses that these directives
pertain to the period when the supremacy of Islam had been
established in Arabia – when the disbelievers had lost all hope of
overcoming the Islamic forces and the Muslims had become an
unconquerable force. It was in these circumstances that the
Muslims were permitted to marry Jewish and Christian women.
Moreover, it is evident from the verse that only virtuous and
upright women among the People of the Book were allowed to
be taken in marriage. It is evident that in such conditions and
circumstances, there was virtually no possibility of the Muslims
being influenced by their religions directives and cultural
traditions. Instead, there was a far greater possibility that such
marriages would positively influence the women of the People of
the Book by inducing them to accept Islam.
By analogy, therefore, such marriages today seem desirable
only in societies where the cultural traditions and legal
injunctions of Islam hold sway.
20. The Issue of Wali# (Guardian) in Marriage

Is it imperative to seek the consent of the parents or guardians
in a marriage? This question has assumed great importance in
this era since some marriages are taking place against the wishes
of the parents and guardians.
In this regard the stance of Islam is that the consent of the
parents/guardians is not a legal requirement of marriage. The legal
requirements are only two: the man and woman who intend to get
married must be chaste and a man must pay dower (Mahr) to his
wife. However, the consent of the parents/guardians is a cultural
and social requirement of marriage. Narratives like ‘ﻮﻟِﻰ ﺡ ِﺍﻟﱠﺎ ِﺑ
 ’ﻟﹶﺎ ِﻧﻜﹶﺎ
(No marriage should take place without the [permission of] the
guardian)22 and other similar ones actually allude to this aspect.
They are a corollary of the social directives of Islam pertaining to
the institution of family and is based on great wisdom. Since the
22. Abu# Da#’u#d, No:2085
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preservation and protection of the family set-up is of paramount
importance to Islam, it is but natural that marriage takes place
through the consent of the parents who are the foremost guardians.
It is obvious that a marriage solemnized through the consent of the
parents shields and shelters the newly formed family.
However, there can always be an exception to this general
principle. If a man and a woman feel that the rejection on the
part of the parents has no sound reasoning behind it or that the
parents, owing to some reason, are not appreciating the grounds
of this union, they have all the right to take this matter to the
courts of justice. It is now up to the court to analyze and evaluate
the whole affair. If it is satisfied with the stance of the man and
woman, it can give a green signal to them. In this case, as is
apparent from a H@adi#th, the state shall be considered the
guardian of the couple. On the other hand, if the court is of the
view that the stand of the parents is valid, it can stop the
concerned parties from engaging in wedlock. However, no one
has the authority to invalidate a marriage that has not been
solemnized through the consent of the parents or the guardian.
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21. Three Divorce declarations

Most people are ignorant of the proper way of divorcing wives.
It is generally thought that a wife stands separated from her
husband if the divorce is declared thrice. This notion is against
the Qur’a#n which says that a lady must be divorced by just one
declaration to the effect.
Moreover, there are many other misconceptions regarding
divorce giving rise to the following questions:
i. Do women have a right to divorce?
ii. Should the wife pay money for seeking divorce?
iii. What is the correct way of divorce?
iv. How should wrongly given divorces be tackled?
v. In whose custody should the children be given?
i. The Right to Divorce

When a man and a woman marry each other, it is their utmost
wish to remain in this relation of wedlock forever. They are
desirous of the fact that the change in times not change their
commitment to each other and only death separate them in this
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world. But then, sometimes there does arise a situation when part
they must. Differences become so pronounced that it becomes
necessary to sever this relationship. If such circumstances do
arise that a husband and wife must separate permanently, Islam
lays down a specific procedure for this separation. In Islamic
terminology this dissolution of marriage is called divorce. It says
that both a man and a woman have an equal right to it. The only
difference is that a man divorces a woman while a woman
demands a divorce from her husband. The Qur’a#n explicitly
states that it is the husband who has the right to divorce:
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(٢٣٧ :٢) ﺪ ﹸﺓ ﺍﱢﻟﻨ ﹶﻜﺎﺡ ﻋ ﹾﻘ ﻴ ِﺪﻩِﺑ
In his hands, is the tie of marriage. (2:237)
Women, however, can seek divorce if they want to. If the
husband refuses, she has all the right to take the matter to the
court. The matter will then be decided by the ruling of the court.
This prerogative, sense and reason demand, should go to the
head of the family. Since, according to the Qur’a#n, it is the
husband who is the head of a family, therefore, he has been given
this right. In other words, this right is not ‘gender specific’ it is
‘authority specific’: whoever is entrusted with the authority of
being the head should possess this right. Had women been more
suitable to head a family, they would have been given this right.
ii. Should the Wife pay money for seeking Divorce?
A common misconception when a woman seeks divorce from
her husband is that she must give some wealth to her husband on
this occasion of separation. This has no basis in the Qur’a#n; on
the contrary, the Qur’a#n says that it is not at all permissible for
the husband to demand anything from his wife on this occasion.
However, there are two exceptions to this:
Firstly, if a husband has gifted a lot of wealth and property to her
wife and is afraid that in divorcing her he would lose all his riches,
the Qur’a#n says that she can forgo some or all of her share and
return it to her husband to end the whole affair. It is clear that this
is only an exception and not a general principle as is generally
held and practiced. It is allowed when only wealth is the
husband’s reason for not divorcing his wife. The Qur’a#n says:
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ﺩ ﺍﻟﻠﱠ ِﻪ ﹶﻓِﺈ ﹾﻥ ﻭﺣﺪ ﺎﻳﻘِﻴﻤ ﺎﻓﹶﺎ ﹶﺃﻟﱠﺎﻳﺨ ﻴﺌﹰﺎ ِﺇﻟﱠﺎ ﹶﺃ ﹾﻥﺷ ﻦ ﻫ ﻮﺘﻤﻴﺗﺎ ﺁﺬﹸﻭﺍ ِﻣﻤﺗ ﹾﺄﺧ ﻢ ﹶﺃ ﹾﻥ ﺤﻞﱡ ﹶﻟ ﹸﻜ
ِ ﻳ ﻭﻟﹶﺎ
ﺩ ﺍﻟﻠﱠ ِﻪ ﹶﻓﻠﹶﺎ ﻭﺣﺪ ﻚ
 ﺕ ِﺑ ِﻪ ِﺗﹾﻠ
 ﺪ ﺘﺎ ﺍ ﹾﻓﺎ ﻓِﻴﻤﻴ ِﻬﻤﻋﹶﻠ ﺡ
 ﺎﺟﻨ ﺩ ﺍﻟﻠﱠ ِﻪ ﹶﻓﻠﹶﺎ ﻭﺣﺪ ﺎﻳﻘِﻴﻤ ﻢ ﹶﺃﻟﱠﺎ ﺘِﺧ ﹾﻔ
(٢٢٩:٢) ﻮ ﹶﻥﻢ ﺍﻟﻈﱠﺎِﻟﻤ ﻫ ﻚ
 ﻭﹶﻟِﺌ ﺩ ﺍﻟﻠﱠ ِﻪ ﹶﻓﺄﹸ ﻭﺣﺪ ﺪ ﻌ ﺘﻳ ﻦ ﻣ ﻭ ﺎﻭﻫﺘﺪﻌ ﺗ
And [if you decide to depart from them, then on this occasion]
it is unlawful for you to take back from them anything you
have given them unless both husband and wife fear that they
may not be able to keep within the bounds set by Allah. Then if
you also feel that they will not be able to remain within the
bounds set by Allah, there shall be no offence for either of
them [regarding the gifts given by the husband] if the wife
seeks divorce [by returning them to him] in ransom. These are
the bounds set by Allah; do not transgress them. [And you
should know that] those who transgress the bounds of Allah
are wrongdoers (2:229)
Secondly, if the wife is guilty of open sexual misconduct. Since
such a behavior destroys the very foundation of marriage, a
husband has been allowed to take back any gifts or wealth given
to her. The Qur’a#n says:

ﻭِﺇ ﹾﻥ …. ﻨ ٍﺔﻴﺒﺸ ٍﺔ ﻣ
 ﲔ ِﺑﻔﹶﺎ ِﺣ
 ﻳ ﹾﺄِﺗ ﻦ ِﺇﻟﱠﺎ ﹶﺃ ﹾﻥ ﻫ ﻮﺘﻤﻴﺗﺎ ﺁﺾ ﻣ
ِ ﻌ ﺒﻮﺍ ِﺑﻫﺒ ﺘ ﹾﺬ ِﻟﻫﻦ ﻀﻠﹸﻮ
 ﻌ ﺗ ﻭﻟﹶﺎ
ﻴﺌﹰﺎﺷ ﻨﻪﺬﹸﻭﺍ ِﻣﺗ ﹾﺄﺧ ﺍ ﹶﻓﻠﹶﺎ ﻗِﻨﻄﹶﺎﺭﻫﻦ ﺍﺣﺪ ﻢ ِﺇ ﺘﻴﺗﺁﺝ ﻭ
ٍ ﻭ ﺯ ﻣﻜﹶﺎ ﹶﻥ ﺝ
ٍ ﻭ ﺯ ﺍ ﹶﻝﺒﺪﺳِﺘ ﻢ ﺍ ﺗﺩ ﺭ ﹶﺃ
ﺾ
ٍ ﻌ ﺑ ﻢ ِﺇﻟﹶﻰ ﻀ ﹸﻜ
 ﻌ ﺑ ﻰﺪ ﹶﺃ ﹾﻓﻀ ﻭﹶﻗ ﻧﻪﺧﺬﹸﻭ ﺗ ﹾﺄ ﻒ
 ﻴﻭ ﹶﻛ ﺎﻣﺒِﻴﻨ ﺎﻭِﺇﹾﺛﻤ ﺎﺎﻧﻬﺘ ﺑ ﻧﻪﺧﺬﹸﻭ ﺗ ﹾﺄﹶﺃ
(٢١-١٩:٤) ﻢ ﻣِﻴﺜﹶﺎﻗﹰﺎ ﹶﻏﻠِﻴﻈﹰﺎ ﻨ ﹸﻜﺧ ﹾﺬ ﹶﻥ ِﻣ ﻭﹶﺃ
And do not treat them with harshness that you may take away
what you have given them – except where they have been
guilty of open lewdness… And if you decide to take a wife in
place of another, even if you had given the latter a whole
treasure of wealth take not the least bit of it back: Would you
take it by slander and usurping [her] rights? And how could
you take it when you have lain with each other and [at the
time of marriage] they have taken from you a solemn
covenant? (4:19-21)
ii. The Procedure of Divorce

If a husband has decided to divorce his wife, he should first
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wait until she has completed her menstrual cycle and then
desisting from any further carnal relationship, he should utter the
divorce sentence just once. The wife, after she has been divorced
in this way, must stay in her husband’s house for a period of
three menstrual cycles. This period is called ‘Iddat. If a woman
does not have menstrual cycles owing to age, disease or any
other reason, and still there is a chance of pregnancy, then she
must wait for three months. For a pregnant woman this period is
up to the birth of the child, while for a newly married couple
who have had no contact, divorce does not entail any period of
‘Iddat for the wife. According to the Qur’a#n, there is one basic
reason for this waiting period: to ascertain whether a wife is
pregnant or not so that the lineage of the child does not remain a
matter of doubt. Another thing which is achieved through it is
that it affords the husband and other family members a chance to
rectify the situation, for matters in which emotions and feelings
run high, sometimes only time is needed for recovery.
During this ‘Iddat period:
(a) The husband cannot turn his wife out from the house except
if she is guilty of adultery, nor should she leave the house herself.
(b) The wife, if she is pregnant, must not hide her pregnancy.
(c) The husband should continue to provide for her.
(d) A husband, if he changes his mind, can revoke his decision.
The only thing required, according to the Qur’a#n, is that he
should call in two persons to testify to his decision23.
If after this period of ‘Iddat, a man is still firm in his stance, his
wife shall be considered as separated permanently. She is now a
free woman and if she wishes to marry some other person, she has
all the right to do so and must not be inhibited in any way. If
circumstances change, she can even remarry her former husband.
Furthermore, the Qur’a#n stresses that on this occasion of parting it
is not at all lawful for a husband to take back any property or asset
gifted to her24. This, it must be kept in consideration, does not
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23. This testimony, as is evident from the Qur’a#n, is not a legal
requirement. It is only a sound piece of advice for the welfare of the
spouses.
24. The only exceptions to this rule are when the wife is guilty of
committing adultery, in which case a husband can take back all the
wealth and property gifted to her.
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pertain to Mahr (dower) only, but to every type of gift given to the
wife. Not only should a husband not take back these gifts, he
should, in fact, give her something on this occasion of separation.
Even if her Mahr has not been fixed, it is better for him to give her
something. If the Mahr has been fixed but the divorce occurs
before the husband and wife have had contact, he must return half
the money, unless the wife even forgoes this. In this case also,
though it is better that he should give her the whole money.
However, in case the husband revokes his decision during the
‘Iddat period, there is no need for re-marriage. The two shall be
considered as husband and wife once again. If after annulment of
this divorce, due to some reason, the untoward situation arises a
second time that the husband intends to divorce his wife, the
Qur’a#n says that the husband can exercise his right of divorce for
the second time as well. He should pronounce just one divorce
sentence to repudiate his wife. Again, the post-divorce period shall
be observed in the manner just described. Once again, if the
husband wishes, he has the chance to revise his decision during
this period, in which case the divorce shall be considered null and
void and the two shall once again become husband and wife. If,
unfortunately, for the third time, the situation arises that divorce
becomes inevitable, the Qur’a#n says that a husband can exercise
his right for the third time as well and pronounce the divorce
sentence. After the expiry of ‘Iddat during which a husband will
have to support and provide shelter to his wife (though the two are
not required to live together), the wife shall be permanently
separated from him. After divorcing his wife for the third time, he
cannot re-marry her now, unless and until, the wife marries some
other person and owing to some reason gets divorced from him –
not under a planned strategy, but on account of naturally arisen
circumstances. This last measure, actually, is meant to prevent this
affair from becoming mere child play.
In the words of the Qur’a#n:
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(٢٢٩:٢) ﺎ ٍﻥﺣﺴ ﺢ ِﺑِﺈ ﺴﺮِﻳ
 ﺗ ﻭ ﻑ ﹶﺃ
ٍ ﻭﻌﺮ ﻤ ﻙ ِﺑ ﺎﻣﺴ ﺎ ِﻥ ﻓﹶﺈﺮﺗ ﻣ ﻕ
 ﺍﻟ ﱠﻄﻠﹶﺎ
This divorce [in which the husband can revoke his decision in
the ‘Iddat period] is permitted twice only, and then a woman
must be retained with kindness or allowed to go with
kindness. (2:229)

48
It is evident from these details that the Qur’a#n only prescribes
one divorce sentence and stresses that a husband has the right to
divorce her wife three times in one marriage contract. It does not
at all approve the utterance of three divorce sentences in one go.
Consequently, it is clear from these details that the two
prevailing procedures of divorce ie (1) pronouncing three
consecutive divorces in one instance, and (2) pronouncing each
of the three sentences in three months are not at all prescribed by
the Qur’a#n. When the Prophet (sws) came to know that a certain
person had divorced his wife by pronouncing three divorce
sentences one after the other, he stood up in anger and said:
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(٣٤٠١ :ﺃﻳﻠﻌﺐ ﺑﻜﺘﺎﺏ ﺍﷲ ﻭﺃﻧﺎ ﺑﲔ ﺃﻇﻬﺮﻛﻢ )ﻧِﺴﺎﺉ ﺭﻗﻢ
In my presence, such playful attitude has been adopted with
the Book of Allah. (Nisa#i#, No: 3401)
iii. Tackling wrongly given Divorces
Mentioned above is the Shari#‘ah as far as the concept of
divorce is concerned. However, as does happen with prescribed
laws and procedures, situations arise in which a person is guilty
of breaching the law and deviating from the right course. Human
nature is prone to extreme emotional conditions in which it
deviates from the path set forth by the Almighty. These
deviations, it is extremely evident, are not part of the Shari#‘ah;
they fall into breach of law category and it is up to the legislature
of a country to enact laws about such departures. At times, such
cases are even left to the discretion of the judge and at other
times the judge himself is bound by the legislation done in this
regard by the parliament.
In case of divorce, keeping in view various precedents, this
deviation is generally of two types:
i) A husband divorces his wife during her menstrual period, or
divorces her after he has had contact with her in her period of
purity.
ii) A husband divorces his wife by pronouncing the divorce
sentence thrice.
As far as the first deviation is concerned, an Islamic
government can ask the husband to revoke his decision and carry
it out in the proper manner at the proper time. The Prophet (sws)
in his own times dealt with the case of ‘Abdulla#h Ibn ‘Umar (rta)
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in a similar manner. When he was told that ‘Abdulla#h Ibn ‘Umar
(rta) had divorced his wife during her menstrual cycle, he was
really annoyed and remarked:
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ﻣﺮﻩ ﻓﻠﲑﺍﺟﻌﻬﺎ ﰒ ﻟﻴﻤﺴﻜﻬﺎ ﺣﱴ ﺗﻄﻬﺮ ﰒ ﲢﻴﺾ ﰒ ﺗﻄﻬﺮ ﰒ ﺇﻥ ﺷﺎﺀ ﺃﻣﺴﻚ
ﺑﻌﺪ ﻭﺇﻥ ﺷﺎﺀ ﻃﻠﻖ ﻗﺒﻞ ﺃﻥ ﳝﺲ ﻓﺘﻠﻚ ﺍﻟﻌﺪﺓ ﺍﻟﱵ ﺃﻣﺮ ﺍﷲ ﺃﻥ ﺗﻄﻠﻖ ﳍﺎ ﺍﻟﻨﺴﺎﺀ
( ٥٢٥١ :)ﲞﺎﺭﻯ ﺭﻗﻢ
Ask him to take her back and keep her in wedlock until she is
through with her menstrual cycle and then once again passes
through this cycle and then is through with it. After this, he can
either detain her [in wedlock] or divorce her before having
sexual intercourse with her. Because it is this beginning of the
‘Iddat keeping regard of which the Almighty has directed
[believers] to divorce their wives. (Bukha#ri#, No: 5251)
In case of the second deviation, a deliberation on the
injunctions of divorce, particularly on their linguistic aspects,
reveals that there are three possible solutions:
(a) The husband can be called to court and asked to testify to
the nature of these pronouncements: if he testifies that he had
pronounced the three sentences in anger to only strongly assert
his decision or that he had thought that pronouncing three
sentences was the correct procedure of divorce, the court, if
satisfied by his statement, can re-unite the husband and wife. In
this case, it shall be clearly spelt out to the husband that he now
has exercised one of his three chances to repudiate his wife. If on
the other hand, a person testifies that he had consciously uttered
the three sentences knowing that he was exercising his three
rights in one time, the wife, of course, shall be divorced from
him. The case of Ruka#na Ibn ‘Abdi Yazi#d (rta) was decided in a
similar manner by the Prophet (sws).
(b) A second possible solution in this regard is that a state,
while observing that people have adopted a carefree attitude in
following this procedure, legislates that three divorce sentences
shall be considered as three whether pronounced in anger or in a
normal emotional state. A precedent of this solution can be
found in the times of the Caliph ‘Umar (rta). He himself, in the
capacity of a ruler in consultation with the members of the shu#ra#,
upon seeing that people had adopted a very careless attitude in
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this regard, as a punishment, promulgated three divorce
sentences as final.
(c) A third possible solution in this regard is that the state while
observing the fact that people are mostly ignorant of the correct
procedure and in their ignorance think that the correct way of
divorce is to pronounce the sentence three times, legislates that
the three pronouncements shall be considered as one.
Any of these three ways can be adopted keeping in view the
welfare of the Muslims. However, in adopting the second or
third solutions, it is necessary that a legislation has been done in
their favour, but as far as adopting the first solution is concerned,
no prior legislation is needed and the matter can be left to the
discretion of the judge.
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iv. The Custody of Minors
In post-divorce scenarios, the matter of the custody of minor
children has not been touched upon in the Shari#‘ah. In other
words, it has been left to the welfare of the children. In case of a
dispute, a judge should make this ruling after analyzing the
situation of a case in the light of this principle
Perhaps the reason for which nothing has been fixed in the
Shari#‘ah in this regard is the varying circumstances which may
be found in different cases.
22. The Issue of H@ala#lah

The concept of H@ala#lah is one of the ugliest and shameful of
issues of Islamic jurisprudence. According to the Shari#‘ah, if a
man divorces his wife for a third time in his life, the two cannot
re-marry unless the wife marries a second person and then that
person due to some reason divorces her. In order to fulfill this
legal requirement, subterfuges have been devised and marriages
are planned with the understanding that a person will divorce the
wife in order to make her legal to marry the first husband. In this
regard, the jurists also impose the condition that before he
divorces his wife he must have sexual intercourse with her. In
religious parlance, this subterfuge in which a lady is made
legally allowed for her first husband by marrying another person
and then being divorced from her after having sexual intercourse
with him is called H@ala#lah.
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Needless to say, that all subterfuges amount to playing with the
Islamic law and its spirit. Moreover, the condition of sexual
intercourse imposed has arisen because of not understanding a
very subtle comment of the Prophet (sws) in a H@adi#th. If its text
reported by Bukha#ri# is analyzed it is evident that a certain lady
had married a person only to become legally permissible to
marry her first husband. She demanded divorce from her second
husband on the false grounds that her husband was sexually
impotent. When the Prophet (sws) became certain of her scheme,
he reprimanded her in very subtle words. He told her that she
could only become permissible for the first husband after
‘tasting’ her second husband. This of course was not a condition
as has been generally construed: the implied meaning being that
if according to her, her second husband does not have the ability
to copulate with her then she can only be divorced from him
after he copulates with her – which of course he will never since,
according to her, he is not capable of it. Thus if anything can be
deduced from this H@adi#th, it is prohibition of H@ala#lah and not
vice versa. Hence it is absolutely prohibited and is tantamount to
making fun of the law.
The text of the H@adi#th is as follows:
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ﻲ ﺮ ِﻇ ﺰِﺑ ِﲑ ﺍﹾﻟﻘﹸ ﻦ ﺍﻟ ﺑ ﻤ ِﻦ ﺣ ﺮ  ﺍﻟﺒﺪﻋ ﺎﺟﻬ ﻭ ﺰ ﺘ ﹶﻓﺗﻪﺮﹶﺃ ﻣ ﻖ ﺍ ﻋ ﹶﺔ ﹶﻃﻠﱠ ﻣ ﹶﺔ ﹶﺃﻥﱠ ِﺭﻓﹶﺎ ﻦ ِﻋ ﹾﻜ ِﺮ ﻋ
ﺎﺎ ﹶﻓﹶﻠﻤﺠ ﹾﻠ ِﺪﻫ
ِ ﺮ ﹰﺓ ِﺑ ﻀ
 ﺎ ﺧﺗﻬﺭ ﻭﹶﺃ ﺎﻴﻬﺖ ِﺇﹶﻟ
 ﺸ ﹶﻜ
  ﹶﻓﻀﺮ
 ﺧ ﺭ ﹶﺃ ﺎﺎ ِﺧﻤﻴﻬﻋﹶﻠ ﻭ ﺸﺔﹸ
 ﺎِﺋﺖ ﻋ
 ﻗﹶﺎﹶﻟ
ﺖ
 ﺎ ﻗﹶﺎﹶﻟﻌﻀ ﺑ ﻬﻦ ﻀ
 ﻌ ﺑ ﺮﻨﺼﻳ ﺎ ُﺀﻨﺴﺍﻟﻢ ﻭ ﺳﻠﱠ ﻭ ﻴ ِﻪﻋﹶﻠ ﻪ ﺻﻠﱠﻰ ﺍﻟﱠﻠ
 ﻮ ﹸﻝ ﺍﻟﻠﱠ ِﻪﺭﺳ ﺎ َﺀﺟ
ﺎ ﻗﹶﺎ ﹶﻝﻮِﺑﻬ ﻦ ﹶﺛ ﺮ ﹰﺓ ِﻣ ﻀ
 ﺪ ﺧ ﺷ ﺎ ﹶﺃﺪﻫ ﺠ ﹾﻠ
ِ ﺕ ﹶﻟ
 ﺎﺆ ِﻣﻨ ﻤ ﻳ ﹾﻠﻘﹶﻰ ﺍﹾﻟ ﺎ ِﻣﹾﺜ ﹶﻞ ﻣﻳﺖﺭﹶﺃ ﺎﺸﺔﹸ ﻣ
 ﺎِﺋﻋ
 ﻮ ﹶﻝ ﺍﻟﻠﱠ ِﻪﺭﺳ ﺖ
 ﺗﺪ ﹶﺃ ﺎ ﹶﻗﻧﻬﻊ ﹶﺃ ﺳ ِﻤ ﻭ
ﻦ  ِﻣﺎ ِﻥ ﹶﻟﻪﺑﻨ ﺍﻌﻪ ﻣ ﻭ ﺎ َﺀﻢ ﹶﻓﺠ ﺳﻠﱠ ﻭ ﻴ ِﻪﻋﹶﻠ ﻪ ﺻﻠﱠﻰ ﺍﻟﱠﻠ
ﻫ ِﺬ ِﻩ ﻦ ﻲ ِﻣﻋﻨ ﻰﺲ ِﺑﹶﺄ ﹾﻏﻨ
 ﻴ ﹶﻟﻌﻪ ﻣ ﻣﺎ ﺐ ِﺇﻟﱠﺎ ﹶﺃﻥﱠ
ٍ ﻧﻦ ﹶﺫ ﻴ ِﻪ ِﻣﺎ ﻟِﻲ ِﺇﹶﻟﺍﻟﻠﱠ ِﻪ ﻣﺖ ﻭ
 ﺎ ﻗﹶﺎﹶﻟﻴ ِﺮﻫﹶﻏ
ﺾ
 ﻧ ﹾﻔ ﺎﻀﻬ
 ﻧ ﹸﻔﻲ ﹶﻟﹶﺄﻮ ﹶﻝ ﺍﻟﻠﱠ ِﻪ ِﺇﻧﺭﺳ ﺎﺍﻟﻠﱠ ِﻪ ﻳﺖ ﻭ
 ﺑﺎ ﹶﻓﻘﹶﺎ ﹶﻝ ﹶﻛ ﹶﺬﻮِﺑﻬ ﻦ ﹶﺛ ﺑ ﹰﺔ ِﻣﺪ ﺕ ﻫ
 ﺧ ﹶﺬ ﻭﹶﺃ
ﻢ ﹶﻓِﺈ ﹾﻥ ﺳﻠﱠ ﻭ ﻴ ِﻪﻋﹶﻠ ﻪ ﺻﻠﱠﻰ ﺍﻟﱠﻠ
 ﻮ ﹸﻝ ﺍﻟﻠﱠ ِﻪﺭﺳ ﻋ ﹶﺔ ﹶﻓﻘﹶﺎ ﹶﻝ ﺪ ِﺭﻓﹶﺎ ﺗﺮِﻳ ﺰ ﺎ ِﺷﺎ ﻧﻨﻬﻭﹶﻟ ِﻜ ﺍﹾﻟﹶﺄ ِﺩ ِﱘ
ﻚ ﻗﹶﺎ ﹶﻝ
ِ ﻴﹶﻠِﺘﺴ
 ﻦ ﻋ ﻕ ِﻣ
 ﻳﺬﹸﻭ ﻰﺣﺘ ﺼﹸﻠﺤِﻲ ﹶﻟﻪ
 ﺗ ﻢ ﻭ ﹶﻟ  ﹶﺃﺤﻠﱢﻲ ﹶﻟﻪ
ِ ﺗ ﻢ ﻚ ﹶﻟ
ِ ﻛﹶﺎ ﹶﻥ ﹶﺫِﻟ
ﺎﲔ ﻣ
  ِﻤﺰﻋ ﺗ ﻫﺬﹶﺍ ﺍﱠﻟﺬِﻱ ﻢ ﻗﹶﺎ ﹶﻝ ﻌ ﻧ ﺆﻟﹶﺎ ِﺀ ﻗﹶﺎ ﹶﻝ ﻫ ﻙ ﻮﺑﻨ  ﹶﻓﻘﹶﺎ ﹶﻝﻴ ِﻦ ﹶﻟﻪﻨﺑ ﺍﻌﻪ ﻣ ﺮ ﺼ
 ﺑﻭﹶﺃ
(٥٣٧٧ :ﺏ)ﲞﺎﺭﻱ ﺭﻗﻢ
ِ ﺍﻐﺮ ﺏ ﺑِﺎﹾﻟ
ِ ﺍﻐﺮ ﻦ ﺍﹾﻟ ﻪ ِﺑ ِﻪ ِﻣ ﺒﺷ ﻢ ﹶﺃ ﻬ ﺍﻟﻠﱠ ِﻪ ﹶﻟﲔ ﹶﻓﻮ
  ِﻤﺰﻋ ﺗ
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‘Ikramah narrates that Rafa#‘ah divorced his wife. Thereafter
she married ‘Abdu’l-Rah@ma#n Ibn Zubayr Qurz@i#. ‘A%’ishah says
that she came to her wearing a green cloak and complained of
her husband and showed ‘A%’ishah her bruises – women do
help one another – so when the Prophet (sws) came by,
‘A%’ishah said: ‘I have only seen Muslim women being treated
in such a way. Her skin is greener than her cloak’. ‘Ikramah
says that when her husband came to know that she had
complained to the Prophet (sws), he also came over to the
Prophet (sws) along with his two sons from his other wife.
Upon seeing her husband, she got hold of the end of her cloak
letting it hang from her hand and remarked: My only
complaint is that whatever he has is no more than this [soft
cloth]. At this, ‘Abdu’l-Rah@ma#n said: ‘O Prophet (sws) of
Allah she has told a lie! I am very strong and can satisfy her;
the truth of the matter is that she is disobedient and wants to
go back to Rafa#‘ah’. When the Prophet (sws) heard this, he
said: ‘If this is the case then you shall not be permissible for
Rafa#‘ah unless ‘Abdu’l-Rah@ma#n tastes you’. Then, upon
seeing the sons of ‘Abdu’l-Rah@ma#n, the Prophet (sws)
remarked: ‘Are these your sons?’ When he replied in the
affirmative, the Prophet said: ‘Do you tell such lies [O
‘Abdu’l-Rah@ma#n’s wife]. By God, these [young boys]
resemble ‘Abdu’l-Rah@ma#n more than a crow resembles
another crow. (Bukha#ri#, No: 5377)
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23. The Etiquette of Sexual Intimacy

The issue of sexual intimacy between a husband and wife has
given rise to many confusions. It needs to be appreciated that in
this regard, the Shari#‘ah has explicitly prohibited two things:
1. Intercourse during menses.
2. Anal intercourse.
These restrictions are mentioned in the following verse of the
Qur’a#n:

ﻫﻦ ﻮﺮﺑ ﺗ ﹾﻘ ﻭ ﹶﻻ ﺾ
ِ ﻤﺤِﻴ ﺎﺀ ﻓِﻲ ﺍﹾﻟﻨﺴﺘ ِﺰﻟﹸﻮﹾﺍ ﺍﻟﻋ ﻮ ﹶﺃﺫﹰﻯ ﻓﹶﺎ ﺾ ﹸﻗ ﹾﻞ ﻫ
ِ ﻤﺤِﻴ ﻋ ِﻦ ﺍﹾﻟ ﻚ
 ﻧﺴﹶﺄﻟﹸﻮ
 ﻳﻭ
ﲔ
 ﺍِﺑﺘﻮ ﺍﻟﺤﺐ
ِ ﻳ ﻪ ﻪ ِﺇﻥﱠ ﺍﻟﹼﻠ  ﺍﻟﻠﹼﺮﻛﹸﻢ ﻣ ﻴﺚﹸ ﹶﺃﺣ ﻦ  ِﻣﻫﻦ ﻮﺮ ﹶﻥ ﹶﻓ ﹾﺄﺗ ﻬ ﺗ ﹶﻄ ﺮ ﹶﻥ ﹶﻓِﺈﺫﹶﺍ ﻬ ﻳ ﹾﻄ ﻰ ﺘﺣ
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(٢٢٢ :٢) ﻦ ﻬﺮِﻳ ﺘ ﹶﻄﻤ ﺐ ﺍﹾﻟ
 ﺤ
ِ ﻭﻳ
And they ask you about menstruation. Tell them: It is a kind
of impurity. So keep away from women during their
menstrual periods and do not approach them until they are in
a state of purity. Then when they are clean after having bathed,
go to them from where God has enjoined you. Indeed, God
loves those who constantly repent and keep themselves
clean. (2:222)
This means that, barring these two restrictions, everything else
has been left to the taste and inclination of the husband and wife.
The freedom they have in this regard is very aptly expressed in the
following verse:

ﻪ ﺗﻘﹸﻮﹾﺍ ﺍﻟﹼﻠﺍﻢ ﻭ ﺴﻜﹸ
ِ ﻮﹾﺍ ﻷَﻧﻔﹸﺪﻣ ﻭﹶﻗ ﻢ ﺘﻰ ِﺷﹾﺌﻢ ﹶﺃﻧ ﺮﹶﺛ ﹸﻜ ﺣ ﻮﹾﺍﻢ ﹶﻓ ﹾﺄﺗ ﺙ ﱠﻟ ﹸﻜ
ﺮ ﹲ ﺣ ﻢ ﺅ ﹸﻛ ﺂِﻧﺴ
(٢٢٣ :٢) ﲔ
 ﺆ ِﻣِﻨ ﺸ ِﺮ ﺍﹾﻟﻤ
 ﺑﻭ ﻩ ﻼﻗﹸﻮ
ﻣ ﹶ ﻧﻜﹸﻢﻮﹾﺍ ﹶﺃﻋﹶﻠﻤ ﺍﻭ
These women of yours are your cultivated land; go, then, into
your lands in any manner you please [and through this] plan
for the future [of both this and the next world] and remain
fearful to God. Bear in mind that you shall meet Him [one
day]. And [O Prophet!] Give good tidings [of success and
salvation] to the believers [on that Day]. (2:223)
The portion of the verse: ‘So come to your cultivated land in
whatever manner you want to’ refers to the liberty and freedom
with which a person is allowed to come close to his wife. It is
similar to how a farmer approaches his land. While explaining
the expression ‘ﺘﻢﺷﹾﺌ
ِ ﻰﻢ ﹶﺃﻧ ﺮﹶﺛ ﹸﻜ ﺣ ﻮﺍ( ’ﹶﻓ ﹾﺄﺗgo then, into your lands in
any manner you please), Ima#m Ami#n Ah@san Is@la#h@i@# writes:
[This] alludes simultaneously to two things: On the one hand,
it refers to the liberty, freedom and free manner with which a
farmer approaches his land, and on the other hand refers to
the responsibility, caution and care which he must exercise in
ﺮ ﹲ ﺣ ’ refers to the latter and
approaching his land. The word ‘ﺙ
ِ ﻰ ’ﹶﺃﻧto the former. It is both this liberty and
the word ‘ﻢ ﺘﺷﹾﺌ
caution which ascertain the correct behavior of a husband
with his wife in this regard.
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Everyone knows that the real bliss of married life is the
freedom a person has in intimate affairs barring a few broad
restrictions. The feeling of this freedom has a great amount of
euphoria around it. When a person is with his wife in intimate
moments, Divine will seems to be that he be overcome with
emotions but at the same time it is pointed out to him that he
has come into a field and an orchard; it is no wasteland or a
forest. He may come to it in whatever manner and in
whatever way whenever he pleases, but he must not forget
that he has landed in his orchard. The Qur’a#n has no
objection on the discretion, choice and majesty with which he
approaches his field if he knows full well where he is going
and in no way is oblivious of this reality.25
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One aspect of the husband and wife relationship is that while
fulfilling many other needs, it is also a means of satisfying the
sexual urge. If this urge is satisfied between them, it secures their
modesty and curbs sexual anarchy. However, if this urge is not
quenched between the two, it might lead to grave deviations. It is
because this relationship shields a husband and wife from any
deviations that they are called each other’s robes:

(١٨٧: ٢) ﻬﻦ ﺱ ﹶﻟ
 ﺎﻢ ِﻟﺒ ﺘﻧﻭ ﹶﺃ ﻢ ﺱ ﱠﻟ ﹸﻜ
 ﺎ ِﻟﺒﻫﻦ
They [your wives] are [like] a robe for you and you [like] a
robe for them. (2:187)
One can construe in the light of what has been said above that
Islam has neither imposed any restriction on the position or
posture for sexual intimacy nor explicitly stopped the couple
from orally stimulating the sexual organs. However, a person
must always bear in mind that Islam is a religion that stands for
purification and cleanliness – both physical and spiritual. A
person’s own nature, if it is not perverted, guides him to be
selective and refined in exercising this discretion. He may have
the liberty to do anything in this regard, but he should always
remember that the spirit and essence of this liberty dictate that he
should not become an animal. Consequently, cunnilingus and
fellatio may not be prohibited by the Shari#‘ah but they seem to
25. Ibid., p. 527
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be against the norms of a refined taste ingrained in human nature
that has not been perverted.
It also needs to be appreciated that during menses, only sexual
intercourse is forbidden as is evident from 2:222 quoted above.
Other forms of sexual intimacy are allowed. Anas Ibn Ma#lik
reports in the Sah@i#h@ of Ima#m Muslim:
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ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺣﺎﺿﺖ ﺍﳌﺮﺃﺓ ﻓﻴﻬﻢ ﱂ ﻳﺆﺍﻛﻠﻮﻫﺎ ﻭﱂ ﳚﺎﻣﻌﻮﻫﻦ ﰲ ﺍﻟﺒﻴﻮﺕ
ﻓﺴﺄﻝ ﺃﺻﺤﺎﺏ ﺍﻟﻨﱯ ﺍﻟﻨﱯ ﻓﺄﻧﺰﻝ ﺍﷲ ﺗﻌﺎﱃ ] ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﶈﻴﺾ ﻗﻞ ﻫﻮ
ﺃﺫﻯ ﻓﺎﻋﺘﺰﻟﻮﺍ ﺍﻟﻨﺴﺎﺀ ﰲ ﺍﶈﻴﺾ ﺇﱃ ﺁﺧﺮ ﺍﻵﻳﺔ [ ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﺍﷲ ﺍﺻﻨﻌﻮﺍ ﻛﻞ
(٣٠٢ :ﺷﻲﺀ ﺇﻻ ﺍﻟﻨﻜﺎﺡ )ﻣﺴﻠﻢ ﺭﻗﻢ
Amongst the Jews, when a woman menstruated, they did not
dine with her nor did they live with her in their houses. So the
companions of the Prophet asked him and Allah revealed ...
(See 2:222 above). The Prophet then said: ‘You can do
everything except having intercourse with her’. (Muslim, No:
302)
24. Misinterpretation of some verses of Su#rah Ah@za#b

There are certain directives about women which have been
erroneously derived from some verses of Su#rah Ah@za#b. These
can be enumerated as follows:
i. Women must cover their faces and wear large cloaks
(jilba#bs) when they go out of their houses.
ii. Women must not speak in a polite tone with strangers.
iii. Women should primarily be confined to their homes.
iv. Women should be kept secluded except from their
immediate relatives.
It needs to be appreciated that all the above directives have a
specific background and cannot be taken as general directives
regarding women. It is imperative that this background be
understood: When the Islamic message gained acclaim in
Madi#nah, the hypocrites started to tease Muslim women and
scandalize the lives of the Prophet’s wives. They would try as
much as they could to disparage the Prophet’s personal life and
those of his wives. It was in this period when the incident of Ifk
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took place. A%’ishah (rta), the illustrious wife of the Prophet (sws),
was dragged into a scandal by these mischief makers. While
referring to this general attitude of the hypocrites, the Qur’a#n says:
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ﺎﻣﺒِﻴﻨ ﺎﻭِﺇﹾﺛﻤ ﺎﺎﻧﻬﺘ ﺑ ﻤﻠﹸﻮﺍ ﺘﺣ ﻮﺍ ﹶﻓ ﹶﻘ ِﺪ ﺍﺴﺒ
 ﺘﺎ ﺍ ﹾﻛﻴ ِﺮ ﻣﻐ ﺕ ِﺑ
ِ ﺎﺆ ِﻣﻨ ﻤ ﺍﹾﻟﲔ ﻭ
 ﺆ ِﻣِﻨ ﺆﺫﹸﻭ ﹶﻥ ﺍﹾﻟﻤ ﻳ ﻦ ﺍﱠﻟﺬِﻳﻭ
ﻚ
 ﻦ ﹶﺫِﻟ ﺟﻠﹶﺎﺑِﻴِﺒ ِﻬ ﻦ ﻦ ِﻣ ﻴ ِﻬﻋﹶﻠ ﲔ
 ﺪِﻧ ﲔ ﻳ
 ﺆ ِﻣِﻨ ﺎ ِﺀ ﺍﹾﻟﻤﻭِﻧﺴ ﻚ
 ﺎِﺗﺑﻨﻭ ﻚ
 ﺍ ِﺟﺯﻭ ﻲ ﹸﻗ ﹾﻞ ِﻟﹶﺄ ﻨِﺒﺎ ﺍﻟﻳﻬﺎﹶﺃﻳ
ﻦ ﻓِﻲ ﺍﱠﻟﺬِﻳﺎِﻓﻘﹸﻮ ﹶﻥ ﻭﻤﻨ ﺘ ِﻪ ﺍﹾﻟﻨﻳ ﻢ ﻦ ﹶﻟ ﺎ ﹶﻟِﺌﺭﺣِﻴﻤ ﺍﻪ ﹶﻏﻔﹸﻮﺭ ﻭﻛﹶﺎ ﹶﻥ ﺍﻟﱠﻠ ﻦ ﻳﺆ ﹶﺫ ﻦ ﹶﻓﻠﹶﺎ ﻳ ﺮ ﹾﻓ ﻌ ﻰ ﹶﺃ ﹾﻥ ﻳﺩﻧ ﹶﺃ
ﺎ ِﺇﻟﱠﺎ ﹶﻗﻠِﻴﻠﹰﺎﻚ ﻓِﻴﻬ
 ﻧﻭﺎ ِﻭﺭﺠ ﻟﹶﺎ ﻳﻢ ﹸﺛﻢ ﻚ ِﺑ ِﻬ
 ﻨﻳﻐ ِﺮ ﻨ ِﺔ ﹶﻟﻨﻤﺪِﻳ ﺮ ِﺟﻔﹸﻮ ﹶﻥ ﻓِﻲ ﺍﹾﻟ ﻤ ﺍﹾﻟﺽ ﻭ
 ﺮ ﻣ ﻢ ﹸﻗﻠﹸﻮِﺑ ِﻬ
(٦١-٥٨ :٣٣) ﺗ ﹾﻘﺘِﻴﻠﹰﺎ ﻠﹸﻮﺍﻭﹸﻗﺘ ﺎ ﺛﹸ ِﻘﻔﹸﻮﺍ ﺃﹸ ِﺧﺬﹸﻭﺍﻨﻤﻳﲔ ﹶﺃ
 ﻮِﻧﻣﹾﻠﻌ
And those who harass believing men and believing women
unjustifiably shall bear the guilt of slander and a grievous sin.
O Prophet! Enjoin your wives, your daughters, and the wives
of true believers to draw over them a shawl [they may have
when they go out]. That is more proper, so that they may be
distinguished [from slave-women] and not be harassed. God is
ever forgiving and merciful. If [after these measures also] these
hypocrites and those who have the ailment [of jealousy] in
their hearts and the scandal mongers of Madi#nah do not desist,
We will rouse you against them, and their days in that city will
be numbered. Cursed be they; wherever found, they would be
seized and put to exemplary death. (33:58-61)
The above verses also shed light on one of their subversive
activities: They would tease and torment believing women and
when they would be called to account, they would say that they
did not know that these were believing women. While explaining
the background of this verse Ibn Kathi#r, the celebrated
commentator of the Qur’a#n, records the opinion of Suddi# in the
following words:
The mischief-mongers among the people of Madi#nah would
come out on the streets at dusk and get after the women of the
Ansa#r. The houses of the people of Madi#nah [in those days]
were very small in size and at nightfall the women would go
out on these streets [making their way to the fields] to relieve
themselves. These evil people would tease these women. If
they saw a woman who would be wearing a cloak they would
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say she is a free woman [and not a slave] and would abstain
[from any evil activity] and if they saw a woman who would
not be wearing a cloak [in the way prescribed by the Qur’a#n]
they would pounce on her by saying that she is a slave woman.
(Ibn Kathi#r, Tafsi#r al-Qur’a#n al-Azi#m, vol. 3, [Beirut: Da#ru’lAh@ya# wa al-Tura#th al-‘Arabi#, 1969], p. 518)
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He then records the opinion of Muja#hid in the following words:
These women would wear cloaks [in the way prescribed by the
Qur’a#n] so that it be known that they are free women and the
mischief-mongers would not then harm or tease them. (Ibn
Kathi#r, Tafsi#r al-Qur’a#n al-Azi#m, vol. 3, [Beirut: Da#ru’l-Ah@ya#
wa al-Tura#th al-‘Arabi#, 1969], p. 519)
Evidently, in order to curb this prank of theirs, the Almighty
directed believing women to make themselves distinct in
appearance from other women so that these people could have no
excuse to tease them. This distinction in appearance was to be
made by drawing a part of their cloaks in front of them so that it
protruded over their bodies.
Moreover, people who have derived the veil from these
directives have translated the relevant part as: ‘O Prophet! tell
your wives and daughters and the wives of the believers to draw
a part of their cloaks over them’. ‘To draw cloaks over their
faces’ is an erroneous translation. The directive means that
Muslim women should draw a part of their cloaks on them so
that these cloaks should dangle in front. Nowhere does the verse
says that the face should be covered. In fact, the verse is devoid
of the word ‘face’. If the face was required to be covered, words
to this effect should have been present: ‘َﻬﻦ ﻫ ﻮ ﺟ
 ﻭ ﻦ ﻴﻐ ﱢﻄ ( ’ﻳyughati#na
wuju#hahunna: they should cover their faces).
It is thus evident from this discussion that the directive given in
the verse regarding cloaks and seemingly covering the face has
no bearing in any way to directives in general. They only
prescribe a way to deal with a particular situation that had arisen
in the times of the Prophet (sws).
After dealing with the first question, the following questions
which remain are answered through excerpts taken from Javed
Ahmad Ghamidi’s ‘Qa#nu#n-i-Mu‘a#sharat’ (The Social Shari#‘ah
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of Islam):
i. Women must not speak in a polite tone with strangers.
ii. Women should primarily be confined to their homes.
iii. Women should be kept secluded except from their
immediate relatives.
A deliberation on the contents of Su#rah Ah@za#b reveals the fact
that when the hypocrites and miscreants mentioned above
embarked upon a campaign to scandalize the private lives of
the wives of the Prophet (sws) to make the common man
averse to them and to damage the moral repute of both Islam
and the Muslims, the Almighty took certain measures to curb
this evil: First, He gave the noble wives the choice to leave
the Prophet (sws) and live the life of common Muslim
women enjoying its luxuries and comforts or to once again
decide with full awareness to live forever as the wives of the
Prophet (sws) in order to obtain the comforts and luxuries of
the Hereafter. They were then informed that if they decided to
stay with the Prophet (sws), then they must realize that their
status as his wives entailed great responsibility. They are not
like common women; they are like the mothers of the
believers. Therefore, if they remain faithful to Allah and His
Prophet (sws) and do righteous deeds with full sincerity, they
will earn a two-fold reward. Likewise, they will be worthy of
a two-fold punishment in relation to other women if they
commit a sin. Their inner purification is beyond doubt;
however, the Almighty also wants to morally cleanse them in
the eyes of the people so that no one is given a chance to even
cast slight aspersions on their characters. This is a requisite of
their status and they must adopt certain things in their daily
lives to achieve this purity.
Firstly, if they are fearful of the Almighty they should not be
kind and affectionate in speech to every person who enters
their house. Though in normal circumstances, one must be
gentle and kind when he speaks to others, but, in the
circumstances they are facing, such an attitude would only
embolden the miscreants and the hypocrites around them to
take undue advantage of them. Such an attitude of kindness
would create in them the expectation of success in their
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mission – the mission of whispering evil in people’s hearts.
So if ever they have to talk to such people they must speak in
clear and simple tones so that those among their addressees
who intend evil realize that they cannot achieve their
objective. The Qur’a#n says:
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ﻊ ﻤ ﻴ ﹾﻄﻮ ِﻝ ﹶﻓ ﻦ ﺑِﺎﹾﻟ ﹶﻘ ﻌ ﻀ
ﺨ
 ﺗ  ﹶﻓﻠﹶﺎﺘﻦﻴ ﹶﻘﺎ ِﺀ ِﺇ ﹾﻥ ﺍﺗﻨﺴﻦ ﺍﻟ ﺣ ٍﺪ ِﻣ  ﹶﻛﹶﺄﺘﻦﺴ
 ﻲ ﹶﻟ ﻨِﺒﺎ َﺀ ﺍﻟﺎِﻧﺴﻳ
(٣٢:٣٣) ﻭﻓﹰﺎﻌﺮ ﻣ ﻮﻟﹰﺎ ﻦ ﹶﻗ ﻭﻗﹸ ﹾﻠ ﺽ
 ﺮ ﻣ ﺍﱠﻟﺬِﻱ ﻓِﻲ ﹶﻗ ﹾﻠِﺒ ِﻪ
Wives of the Prophet, you are not like other women. So, if
you fear God, do not be too complaisant in your speech, lest
the lecherous-hearted should lust after you. Talk with such
people in plain and simple words. (33:32)
Second, they should remain in their homes in order to protect
their rank and status. All their attitudes and mannerisms
should be in accordance with the status that the Almighty has
conferred upon them. So if they have to go out to meet some
compelling need, they must not go out displaying their
ornaments and finery – something which was the way of
women of the age of ignorance. Both their status and
responsibility entail that they remain in their houses and
diligently pray and spend in the way of Allah as much as they
can and with full sincerity spend their time in obedience to
the Almighty and His Prophet (sws). However, if due to some
unavoidable reason they must leave their place, then they
should do so in the most befitting of manners exemplifying
the culture and tradition of the Muslims and not let any
hypocrite to even cast an aspersion on them:

ﲔ
 ﺁِﺗﺼﻠﹶﺎ ﹶﺓ ﻭ
 ﻦ ﺍﻟ ﻤ ﻭﹶﺃِﻗ ﻴ ِﺔ ﺍﹾﻟﺄﹸﻭﻟﹶﻰﺎ ِﻫِﻠﺝ ﺍﹾﻟﺠ
 ﺮ ﺒﺗ ﻦ ﺟ ﺮ ﺒﺗ ﻭﻟﹶﺎ ﻮِﺗ ﹸﻜﻦﺑﻴ ﺮ ﹶﻥ ﻓِﻲ ﻭﹶﻗ
ﺖ
ِ ﻴﺒﻫ ﹶﻞ ﺍﹾﻟ ﺲ ﹶﺃ
 ﺟ ﺮ ﻢ ﺍﻟ ﻨ ﹸﻜﻋ ﺐ
  ﹾﺬ ِﻫﻪ ِﻟﻴ ﺪ ﺍﻟﱠﻠ ﻳﺮِﻳ ﺎﻧﻤ ِﺇﻮﹶﻟﻪﺭﺳ ﻭ ﻪ ﻦ ﺍﻟﻠﱠ ﻌ ﻭﹶﺃ ِﻃ ﺰﻛﹶﺎ ﹶﺓ ﺍﻟ
(٣٣:٣٣) ﺍﺗ ﹾﻄ ِﻬﲑ ﻢ ﺮﻛﹸ ﻬ  ﹶﻄﻭﻳ
And abide still in your homes and do not display your finery
as women used to do in the days of ignorance. Attend to your
prayers, pay Zaka#h and obey God and His Messenger. O
women of this house, the Almighty wants to cleanse you from
the filth [these hypocrites want to besmear you with] and to
fully purify you. (33:33)
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Thirdly, they should try to communicate the verses of the
Qur’a#n as well as the beliefs and moral teachings of Islam to
people who come and visit them and refrain from other
general gossip. It is for this very objective that the Almighty
has chosen them. Their purpose of life now is the
dissemination of the message of Islam and not indulgence in
the luxuries of life:

ﺍﺧِﺒﲑ ﻪ ﻛﹶﺎ ﹶﻥ ﹶﻟﻄِﻴﻔﹰﺎ ﻤ ِﺔ ِﺇﻥﱠ ﺍﻟﻠﱠ ﺤ ﹾﻜ
ِ ﺍﹾﻟﺕ ﺍﻟﻠﱠ ِﻪ ﻭ
ِ ﺎﻦ ﺁﻳ  ِﻣﻮِﺗ ﹸﻜﻦﺑﻴ ﺘﻠﹶﻰ ﻓِﻲﻳ ﺎﺮ ﹶﻥ ﻣ ﺍ ﹾﺫ ﹸﻛﻭ
(٣٤:٣٣)
And Communicate [to your visitors] what is taught to you of
the verses of God and the wisdom revealed by Him. The
Almighty is very discerning and all-knowing. (33:34)
It seems that even after all these measures, the miscreants did
not mend their ways. Consequently, the Almighty gave some
more directives to Muslims which were to be strictly
followed.
Muslims were told that no one should enter the house of the
Prophet (sws) unless he was called. If people are invited to
have food at the house of the Prophet (sws), they shall come
right at the time of food. They shall then disperse
immediately afterwards and not keep talking to one another.
The wives of the Prophet (sws) shall be secluded from the
Muslims and except for near relatives and women of their
acquaintance no one shall come in front of them. Anyone
who wants something from their private places must ask for it
from behind a veil.
The wives of the Prophet (sws) shall be the mothers of the
believers. Those Hypocrites who have the desire to marry them
should know that even after the death of the Prophet (sws) they
cannot marry them. They are eternally prohibited for marriage
after him. Consequently, every believer should honor and
respect them the way he honors and respects his own mother.
The Prophet (sws) is greatly distressed by the wrong attitudes
of these miscreants. They must know that bothering the
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Prophet (sws) is not something trivial. A person may fashion
out an excuse for his misdemeanor in this world but he would
not be successful in justifying it before the Lord of the worlds
who is aware of what is in the hearts:
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ﺮ ﻴﺎ ٍﻡ ﹶﻏﻢ ِﺇﻟﹶﻰ ﹶﻃﻌ ﺆ ﹶﺫ ﹶﻥ ﹶﻟ ﹸﻜ ﻲ ِﺇﻟﱠﺎ ﹶﺃ ﹾﻥ ﻳ ﻨِﺒﺕ ﺍﻟ
 ﻮﺑﻴ ﻠﹸﻮﺍﺪﺧ ﺗ ﻮﺍ ﻟﹶﺎﻣﻨ ﻦ ﺁ ﺎ ﺍﱠﻟﺬِﻳﻳﻬﺎﹶﺃﻳ
ﲔ
 ﺴ
ِ ﺘ ﹾﺄِﻧﺴ
 ﻭﻟﹶﺎ ﻣ ﻭﺍﺸﺮ
ِ ﺘﻧﻢ ﻓﹶﺎ ﺘﻤ ﺧﻠﹸﻮﺍ ﹶﻓِﺈﺫﹶﺍ ﹶﻃ ِﻌ ﺩ ﻢ ﻓﹶﺎ ﺘﺩﻋِﻴ ﻦ ِﺇ ﹶﺫﺍ ﻭﹶﻟ ِﻜ ﻩ ﺎﻦ ِﺇﻧ ﺎ ِﻇﺮِﻳﻧ
ﻖ ﺤ
 ﻦ ﺍﹾﻟ ﺤ ِﻲ ِﻣ
 ﺘﺴ
 ﻳ  ﻟﹶﺎﺍﻟﻠﱠﻪﻢ ﻭ ﻨ ﹸﻜﺤ ِﻲ ِﻣ
 ﺘﺴ
 ﻴﻲ ﹶﻓ ﻨِﺒﺆﺫِﻱ ﺍﻟ ﻳ ﻢ ﻛﹶﺎ ﹶﻥ ﺚ ِﺇﻥﱠ ﹶﺫِﻟﻜﹸ
ٍ ﺤﺪِﻳ
 ِﻟ
ﻢ  ِﻟ ﹸﻘﻠﹸﻮِﺑ ﹸﻜﻬﺮ ﻢ ﹶﺃ ﹾﻃ ﺏ ﹶﺫِﻟﻜﹸ
ٍ ﺠﺎ
 ﺍ ِﺀ ِﺣﻭﺭ ﻦ  ِﻣﻫﻦ ﺳﹶﺄﻟﹸﻮ ﺎ ﻓﹶﺎﺎﻋﻣﺘ ﻫﻦ ﻮﺘﻤﺳﹶﺄﹾﻟ ﻭِﺇﺫﹶﺍ
ﻌ ِﺪ ِﻩ ﺑ ﻦ  ِﻣﺟﻪ ﺍﺯﻭ ﻮﺍ ﹶﺃﻨ ِﻜﺤﺗ ﻭﻟﹶﺎ ﹶﺃ ﹾﻥ ﻮ ﹶﻝ ﺍﻟﻠﱠ ِﻪﺭﺳ ﺆﺫﹸﻭﺍ ﺗ ﻢ ﹶﺃ ﹾﻥ ﺎ ﻛﹶﺎ ﹶﻥ ﹶﻟ ﹸﻜﻭﻣ ﻦ ﻭﹸﻗﻠﹸﻮِﺑ ِﻬ
ﻪ ﹶﻛﺎ ﹶﻥ ﻩ ﹶﻓِﺈﻥﱠ ﺍﻟﻠﱠ ﺨﻔﹸﻮ
 ﺗ ﻭ ﻴﺌﹰﺎ ﹶﺃﺷ ﻭﺍﺒﺪﺗ ﺎ ِﺇ ﹾﻥﻋﻈِﻴﻤ ﺪ ﺍﻟﻠﱠ ِﻪ ﻨﻢ ﻛﹶﺎ ﹶﻥ ِﻋ ﺍ ِﺇﻥﱠ ﹶﺫِﻟﻜﹸﺑﺪﹶﺃ
ﺎ ِﺀﺑﻨﻭﻟﹶﺎ ﹶﺃ ﻦ ﺍِﻧ ِﻬﺧﻮ ﻭﻟﹶﺎ ِﺇ ﻦ ﺎِﺋ ِﻬﺑﻨﻭﻟﹶﺎ ﹶﺃ ﻦ ﺎِﺋ ِﻬﻦ ﻓِﻲ ﺁﺑ ﻴ ِﻬﻋﹶﻠ ﺡ
 ﺎﺟﻨ ﺎ ﻟﹶﺎﻋﻠِﻴﻤ ﻲ ٍﺀ ﺷ ِﺑ ﹸﻜﻞﱢ
ﻪ ِﺇﻥﱠ ﲔ ﺍﻟﻠﱠ
 ﺗ ِﻘﺍ ﻭﻬﻦ ﻧﺎﻳﻤﺖ ﹶﺃ
 ﻣﹶﻠ ﹶﻜ ﺎﻭﻟﹶﺎ ﻣ ﻦ ﺎِﺋ ِﻬﻭﻟﹶﺎ ِﻧﺴ ﻦ ﺍِﺗ ِﻬﺧﻮ ﺎ ِﺀ ﹶﺃﺑﻨﻭﻟﹶﺎ ﹶﺃ ﻦ ﺍِﻧ ِﻬﺧﻮ ِﺇ
(٥-٥٣ :٣٣) ﺍﺷﻬِﻴﺪ ﻲ ٍﺀ ﺷ ﻋﻠﹶﻰ ﹸﻛﻞﱢ ﻪ ﻛﹶﺎ ﹶﻥ ﺍﻟﱠﻠ
Believers! do not enter the houses of the Prophet for a meal
without waiting for the proper time, unless you are given leave.
But if you are invited, enter and when you have eaten, disperse.
Do not engage in familiar talk, for this would distress the
Prophet and he would feel shy to bid you go; but of the truth
God does not feel shy. If you ask his wives for anything, speak
to them from behind a curtain. This is more pure for your
hearts and their hearts. You must not speak ill of God’s
Messenger, nor shall you ever wed his wives after him; this
would surely be a grave offence in the sight of God. Whether
you reveal or conceal them, God has knowledge of all things. It
shall be no offence for the Prophet’s wives to come before
their fathers, their sons, their brothers, their brothers’ sons,
their sisters’ sons, their women of acquaintance, or their slavegirls. [O] women [of the household of the Prophet!], have fear
of God; surely God observes all things. (33:53-5)
25. Misconceptions regarding Marriages of the Prophet (sws)

The marital life of the Prophet (sws) has generally been
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misinterpreted by the critics of Islam. In this regard,
unfortunately, the real stance of the Qur’a#n has often been
misconceived even by some Muslim scholars. The following
questions have been raised in this regard:
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i. Why was the Prophet (sws) allowed to marry more than four
wives?
ii. Why did the Prophet (sws) marry the wife of his adopted son?
iii. Why did not the Prophet (sws) marry his slave girl: Maria
the Coptic?
In the following paragraphs, the Qur’a#nic viewpoint on these
questions shall be explained.
The two initial marriages of the Prophet (sws), it is obvious,
were solemnized in a normal perspective and on customary
footings. He first of all married a widow, Khadi#jah (rta), when
he was about twenty five years old, while she was almost forty
years old. For the next twenty five years, the couple remained
happily married and the Prophet (sws) during this period was
seen in the role of an ideal husband, something which he
maintained throughout his marital life. At the death of Khadi#jah
(rta), the Prophet (sws) was left with small children.
Consequently, he married a widow, Sawdah (rta), then fifty three
years old. The need for this marriage like the previous one, it is
obvious, arose from perfectly natural needs.
In the year 622, the Prophet (sws) migrated to Madi#nah as its
undisputed ruler. His marriage with ‘A%’ishah (rta) the daughter
of his dear Companion, Abu# Bakr (rta) was consummated two
years later26. The marriage had been legally solemnized a couple
of years before migration. It seems that this marriage was, in
fact, a divine selection, for the services rendered by ‘A%’ishah
(rta) for the cause of Islam stand unparalleled. She was, perhaps,
the greatest authority on Islam after the Prophet (sws). All the
illustrious Companions of the Prophet (sws) consulted her for
26. Recent researches have established beyond doubt that ‘A%’ishah
(rta) at the time of the consummation was in her twenties. The Ah@a#di#th
which report her age to be eight or nine years at the time of marriage
are absolutely baseless. For further details see Hakim Niaz Ahmad’s
‘Tah@qi#q ‘Umr i ‘A%’ishah (rta) S@iddi#qah’ (An Inquiry into the age of
‘A%’ishah (rta)) published by the Mashkoor Academy in Karachi)
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religious guidance. The Prophet’s marriage with ‘A%’ishah (rta)
and later with H@afs@ah (rta) daughter of ‘Umar (rta), also proved
instrumental in the strengthening of ties with his two close
Companions.
Now, within the first few years after migration, many Muslim
women were widowed particularly, because their husbands had
been killed in the battles of Badr and Uh@ad. A large number of
them including their children were left helpless. The opening
verses of Su#rah Nisa# came to their rescue and suggested a way
out to deal with their apathy. The custom of polygamy which
was prevalent in Arabia was utilized to solve this problem. The
Qur’a#n urged the Muslims to marry them if they could be just to
all their wives and at the same time this number should not
exceed four. Since the Prophet (sws) was to set an example in
this regard, he took lead and married two widows Zaynab binti
Khuzaymah (rta) and H@afs@ah binti ‘Umar (rta). At this stage, he
had four wives ‘A%’ishah (rta), Sawdah (rta), H@afs@ah (rta) and
Zaynab binti Khuzaymah (rta). A few months later, Zaynab binti
Khuzaymah (rta) died and the Prophet (sws) married Ummi
Salamah (rta) whose husband had been martyred in the battle of
Uhad. Her deceased husband Abu# Salamah (rta) had rendered
meritorious services for the cause of Islam.
The Prophet (sws), while discharging his duties as the final
Nabi#, next married Zaynab binti Jah@ash (rta) in the fifth year
after migration. The reason for this marriage must be understood
in the light of some important details: Islam inherited the
inhuman institution of slavery. There were scores of slave men
and women in every house. Instantly freeing them, it is clear,
would have resulted in a lot of social and economic problems.
Islam, therefore, adopted a gradual methodology to do away with
slavery. It undertook various measures in this regard. However,
freeing these slaves was not the only problem which was to be
tackled. An even more important problem was to blend and graft
them within the normal social structure of the society once they
had been set free. Keeping in view the great sense of superiority
the Arabs had over slaves, this was an extremely uphill task.
Consequently, the Prophet (sws) in order to make them
acceptable as normal members of a society took a very radical
step. He persuaded his cousin sister Zaynab binti Jah@ash (rta) to
marry Zayd Ibn H@a#rthah (rta), a slave boy he had set free and
brought up as a son. The marriage took place, but, unfortunately,
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it could not continue due to certain reasons and Zayd (rta) had to
divorce his wife. After this unfortunate dissolution of marriage,
the only thing which could console Zaynab (rta) was if the
Prophet (sws) married her. Furthermore, it was necessary to
reform a social custom concerning some erroneous concepts
about an adopted son. According to this custom, the Arabs
regarded the adopted sons and foster sons equally in all respects.
This, of course, is against human nature and as such had to be
abrogated. However, as a social custom, it was so deeply rooted
in the Arab society that it could only be the Prophet’s personality
which could abolish it. Consequently, on the Almighty’s
bidding27, the Prophet (sws) married her to sympathize with her
and to reform this custom.
Also, with this marriage, the normal law of keeping four wives
was extended by the Almighty for the Prophet (sws) so that he
could effectively discharge his responsibilities as a Nabi# and a
Rasu#l.
The Qur’a#n says:
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ﻚ
 ـﻳﻤِﻴﻨ ﺖ
 ﻣﹶﻠ ﹶﻜ ﺎﻭﻣ ﻫﻦ ﺭ ﻮﺖ ﹸﺃﺟ
 ﻴﺗﻚ ﺍﻟﻠﱠﺎﺗِﻲ ﺁ
 ﺟ ﺍﺯﻭ ﻚ ﹶﺃ
 ﺎ ﹶﻟﺣﹶﻠ ﹾﻠﻨ ﺎ ﹶﺃﻲ ِﺇﻧ ﻨِﺒﺎ ﺍﻟﻳﻬﺎﹶﺃﻳ
ﻚ
 ﺎﻟﹶﺎِﺗﺕ ﺧ
ِ ﺎﺑﻨﻭ ﻚ
 ﺎِﻟﺕ ﺧ
ِ ﺎﺑﻨﻭ ﻚ
 ﺎِﺗﻋﻤ ﺕ
ِ ﺎﺑﻨﻭ ﻚ
 ﻤ ﻋ ﺕ
ِ ﺎﺑﻨﻭ ﻚ
 ﻴﻋﹶﻠ ﻪ ﺎ ﹶﺃﻓﹶﺎ َﺀ ﺍﻟﱠﻠِﻣﻤ
ﻲ ﹶﺃ ﹾﻥ ﻨﺒِـﺩ ﺍﻟ ﺍﻲ ِﺇ ﹾﻥ ﹶﺃﺭ ﻨﺒِـﺎ ﻟِﻠﺴﻬ
 ﻧ ﹾﻔ ﺖ
 ﺒﻫ ﻭ ﻨ ﹰﺔ ِﺇ ﹾﻥﺆ ِﻣ ﺮﹶﺃ ﹰﺓ ﻣ ﻣ ﺍﻚ ﻭ
 ﻌ ﻣ ﺮ ﹶﻥ ﺟ ﺎﺍﻟﻠﱠﺎﺗِﻲ ﻫ
ﻢ ﻓِـﻲ ﻴ ِﻬﻋﻠﹶـ ﺎـﻨﺮﺿ ﺎ ﹶﻓﺎ ﻣﻤﻨ ﻋِﻠ ﺪ ﲔ ﹶﻗ
 ﺆ ِﻣِﻨ ﻭ ِﻥ ﺍﹾﻟﻤﻦ ﺩ ﻚ ِﻣ
 ﺼ ﹰﺔ ﹶﻟ
 ﺎِﻟﺎ ﺧﺤﻬ
 ﻨ ِﻜﺴﺘ
 ﻳ
ﺍﻪ ﹶﻏﻔﹸـﻮﺭ ﻭﻛﹶﺎ ﹶﻥ ﺍﻟﻠﱠـ ﺝ
 ﺮ ﺣ ﻚ
 ﻴﻋﹶﻠ ﻳﻜﹸﻮ ﹶﻥ ﻴﻠﹶﺎﻢ ِﻟ ﹶﻜ ﻬ ﻧﺎﻳﻤﺖ ﹶﺃ
 ﻣﹶﻠ ﹶﻜ ﺎﻭﻣ ﻢ ﺍ ِﺟ ِﻬﺯﻭ ﹶﺃ
ﺖ
 ﺰﹾﻟ ﻋ ﻦ ﻤ ﺖ ِﻣ
 ﻴﻐ ﺘﺑﻦ ﺍ ﻣ ﻭ ﺎ ُﺀﺗﺸ ﻦ ﻣ ﻚ
 ﻴﺆﻭِﻱ ِﺇﹶﻟ ﺗﻭ ﻬﻦ ﻨﺎ ُﺀ ِﻣﺗﺸ ﻦ ﻣ ﺮﺟِﻲ ﺗ ﺎﺭﺣِﻴﻤ
ﻦ ﻬ ﺘـﺗﻴـﺎ ﺁﻮ ﹶﻥ ِﺑﻤ ﺿ
 ﺮ ﻳﻭ ﺰﻥﱠ ﺤ
 ﻳ ﻭﻟﹶﺎ ﻬﻦ ﻨﻴﻋ ﺮ ﹶﺃ ﺗ ﹶﻘ ﻰ ﹶﺃ ﹾﻥﺩﻧ ﻚ ﹶﺃ
 ﻚ ﹶﺫِﻟ
 ﻴﻋﹶﻠ ﺡ
 ﺎﺟﻨ ﹶﻓﻠﹶﺎ
ـﺎ ُﺀﺴﻚ ﺍﻟﻨ
 ﺤﻞﱡ ﹶﻟ
ِ ﻳ ﺎ ﻟﹶﺎﺣﻠِﻴﻤ ﺎﻋﻠِﻴﻤ ﻪ ﻭﻛﹶﺎ ﹶﻥ ﺍﻟﱠﻠ ﻢ ﺎ ﻓِﻲ ﹸﻗﻠﹸﻮِﺑ ﹸﻜ ﻣﻌﹶﻠﻢ ﻳ ﺍﻟﻠﱠﻪ ﻭﻬﻦ ﹸﻛﻠﱡ
ﻚ
 ﻨﻳﻤِﻴ ﺖ
 ﻣﹶﻠ ﹶﻜ ﺎ ِﺇﻟﱠﺎ ﻣﻬﻦ ﻨﺴ
 ﺣ ﻚ
 ﺒﺠ
 ﻋ ﻮ ﹶﺃ ﻭﹶﻟ ﺝ
ٍ ﺍﺯﻭ ﻦ ﹶﺃ ﻦ ِﻣ ﺪ ﹶﻝ ِﺑ ِﻬ ﺒﺗ ﻭﻟﹶﺎ ﹶﺃ ﹾﻥ ﻌﺪ ﺑ ﻦ ِﻣ
(٢-٥٠: ٣٣) ﺎﺭﻗِﻴﺒ ﻲ ٍﺀ ﺷ ﻋﻠﹶﻰ ﹸﻛﻞﱢ ﻪ ﻭﻛﹶﺎ ﹶﻥ ﺍﻟﱠﻠ
27. In the words of the Qur’a#n: ‘And when Zayd divorced his wife,
We gave her to you in marriage in order that there may be no difficulty
to the believers to wed the wives of their adopted sons if they divorced
them’. (33:37)
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O Prophet! We have made lawful to you the wives whom you
have paid their dowers and free women whom [you have
gained in a military campaign] and the daughters of your
paternal uncles and aunts and the daughters of your maternal
uncles and aunts who migrated [from Makkah] with you and
any believing woman who gifts her soul to the Prophet on the
condition that the Prophet wishes to marry her. This directive
is specifically for you alone and not for the believers. We very
well know what We have imposed on them as obligations
regarding their wives and slave girls – [a special directive for
you] so that that there be no difficulty for you [in discharging
your duties] and [and in case of any blemish], Allah is
Forgiving and Merciful. You have the authority to keep any of
them away from you and keep any of them near you and it is
lawful for you to bring any of them near you whom you have
kept away. There is no blame on you in this regard. This
[explanation] is more proper so that they be contented and not
be sorrowful – that they may feel satisfied with whatever you
give them. And Allah knows what is in your hearts and Allah
is All-Knowing and Most Forbearing. All other women besides
these are not lawful for you nor can you change them for other
wives, even though their beauty attracts you. Slave-girls28
however [are still] allowed to you. And [in reality] Allah does
watch over all things. (33:50-2)
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While analyzing the statutes on which this group of directives
is based, Javed Ahmad Ghamidi writes29:
Firstly, after contracting marriage with Zaynab (rta), the
28. The case of Maria the Coptic, a maiden gifted by Maqawqus, the
king of Egypt, to the Prophet (sws) must be understood in the proper
perspective: The Prophet (sws) could not marry her, since, according to
the Qur’a#n (33:49-52), the Prophet (sws) could only free and marry
slave girls who were made prisoners in war. He was not allowed to
marry gifted slave women that had been set free. Returning a royal gift,
of course, would be against courtesy; secondly, an example needed to
be set as to how Muslims should treat their slave girls – who in those
times were treated very badly.
29. Gha#midi#, Javed Ahmad, The Social Shari#‘ah of Islam, 1st ed.,
(Lahore: Shirkat Printing Press, 2004), pp 43-4.
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Prophet (sws) could marry further for the following
objectives:
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i. To honor free women who were caught as captives in some
military campaign.
ii. To show kindheartedness to women who wanted to marry
him just for the sake of associating themselves to him, and for
this they were ready to gift themselves to him.
iii. To console and sympathize with his maternal or paternal
cousin sisters who had migrated with him from Makkah and
left their houses and relatives merely to support and back
him.
Secondly, since these marriages of the Prophet (sws) were to
be contracted only to fulfill certain religious obligations, he
was not required to deal equally between the wives.
Thirdly, except for the women specified, he was prohibited to
marry any other lady; he could also not divorce any of his
wives nor bring a new one in her place however much he
liked her.
Consequently, the Prophet (sws) married Jawayriyyah (rta)
for the first objective outlined above, Maymu#nah (rta) for the
second and Ummi H@abi#bah (rta) for the third.
It is also pointed out in these verses that the wives of the
Prophet (sws) are the mothers of the believers; consequently,
marriage is eternally prohibited with them. No Muslim should
even think of marrying them after the Prophet’s death:

(٦:٣٣) ﻢ ﻬ ﺗﺎﻣﻬ ﻪ ﹸﺃ ﺟ ﺍﺯﻭ ﻭﹶﺃ ﻢ ﺴ ِﻬ
ِ ﻧﻔﹸﻦ ﹶﺃ ﲔ ِﻣ
 ﺆ ِﻣِﻨ ﻭﻟﹶﻰ ﺑِﺎﹾﻟﻤ ﻲ ﹶﺃ ﻨِﺒﺍﻟ
The Prophet is closer to the believers than their own selves,
and his wives are their mothers. (33:6)

(٥٣:٣٣) ﺎﻋﻈِﻴﻤ ﺪ ﺍﻟﻠﱠ ِﻪ ﻨﻢ ﻛﹶﺎ ﹶﻥ ِﻋ ﺍ ِﺇﻥﱠ ﹶﺫِﻟﻜﹸﺑﺪﻌ ِﺪ ِﻩ ﹶﺃ ﺑ ﻦ  ِﻣﺟﻪ ﺍﺯﻭ ﻮﺍ ﹶﺃﻨ ِﻜﺤﺗ ﻭﻟﹶﺎ ﹶﺃ ﹾﻥ
Nor is it right for you that you should marry his widows after
him at any time. Truly such a thing is abominable in Allah’s
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sight. (33:53)
It is evident from this discussion that these marriage directives
were given to Muhammad (sws) as a religious obligation in his
capacity as Prophet and Messenger of God. He followed these
directives and there was no element of personal desire in these
marriages. Consequently, the need arose to make these
directives an exception to the general ones given to the
Muslims in this regard.
________________
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